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The Mystery of the Trinity * 


“I believe with sincere faith that the Creator — Blessed be 
His name! — is One and that there is no other unity such as He is.” 
These words, confessed by Jews, form the second of the thirteen 
articles of faith drawn up by Maimonides for the purpose of com- 
bating the Christian doctrine of the Trinity. This article of faith 
is the chief basis of the obstinate opposition of present-day Jewry 
to the Christian religion. They assert that believing in a Triune 
God is the same as believing in polytheism, forbidden by God in 
the First Commandment. It is our purpose to refute this contention 
not only with the Old Testament Scriptures, but also with the 
writings of ancient teachers of Israel who lived in the first century 
after Christ. 

Since this matter is of the greatest importance with regard 
to our eternal salvation, we shall begin by invoking divine guidance 
with the words of David: “Lead me in Thy truth, and teach me; 
for Thou art the God of my salvation; on Thee do I wait all the 
day.” Ps. 25:5. 

Whenever a Jew confesses in the sixth of his articles of faith 
that the words of the Prophets are true, he admits that all articles 
of faith must be in agreement with the Torah, since only the Torah 
is the infallible truth. No man, not even the most learned rabbi, 
has the right to draw up articles of faith according to his own 
ideas, for the Torah declared that all men are liars (by nature). 
If someone should ask: Was not the Torah, too, written by men? 
our answer is: True, the writers of the Torah were men, but they 
were men whom God Himself selected and called to be the teachers 
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of His people Israel. In order that these holy men might not err 
in their discourses and writings, God endowed them with His Holy 
Spirit, who directed their tongues and pens so that they spoke and 
wrote only that which the Holy Ghost “dictated” to them. This 
is attested by King David, the man after the heart of God, who 
states, “The Spirit of the Lord spake by me, and His word was in 
my tongue.” 2 Sam. 23:2. Since, therefore, Moses and the Prophets 
wrote the Old Testament Scripture as they were moved by the 
Holy Ghost, their words are as true as God Himself is true. 

We shall now investigate what the Bible teaches concerning 
the nature of God. In the very first verse of the Bible Moses 
writes, “In the beginning God (Elohim) created the heaven and 
the earth.” Whoever has studied Hebrew grammar knows that 
Elohim is a plural form. The singular of Elohim is El. If there 
were only one person in God, as Maimonides teaches, and as the 
orthodox Jews confess in their second article of faith, Moses would 
have written “Bereshit bara El.” But since Moses, moved by the 
Holy Ghost, wrote, “Bereshit bara Elohim,” he teaches us by 
means of the plural form that in God’s essence there are several 
persons who took part in the creation of the world. God Himself 
speaks of Himself in the plural when about to create man, for He 
says, “Let Us make man in Our image, after Our likeness.” Gen. 
1:26. If orthodox Jews object, “All our commentators explain 
that God took counsel with the angels and for that reason spoke 
in the plural,” we reply: That is blasphemy, for Isaiah asks, “With 
whom took He counsel, and who instructed Him, and taught Him 
in the path of judgment, and taught Him knowledge, and showed 
to Him the way of understanding?” Is. 40:14. The Prophet Daniel 
testifies concerning God, “Wisdom and might are His; and He 
changeth the times and the seasons; He removeth kings and 
setteth up kings; He giveth wisdom unto the wise and knowledge 
to them that know understanding.” Dan. 2:20,21. Job the right- 
eous says of God, “With Him is wisdom and strength; He hath 
counsel and understanding.” Job 12:13. 

On the basis of these passages of Holy Writ alone the orthodox 
Jew, who daily confesses that all words of the Prophets are true, 
should admit that the rabbinical interpreters who declare that 
God took counsel with the angels when about to create man are 
contradicting the Bible. But even if the passages cited above 
were not contained in the Bible, the rabbinical interpretation would 
have to be rejected, for according to their interpretation one would 
have to conclude that man was created not only after the likeness 
of God, but also after the likeness of the angels, while Gen. 1:27 
clearly states, “So God created man in His own image, in the image 
of God created He him.” If we accept the Biblical truth that man 
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was created in the image of God, we dare not think of angels in 
connection with the words “Let Us make man,” but must conclude 
that since the plural is used, there is a pluralism in the essence 
of God. Fortunately there is an interpretation by very ancient 
rabbis which explains the words, “Let Us make man in Our image” 
in agreement with the Scriptures. Rabbi Simeon ben Yohai, who 
lived soon after the destruction of Jerusalem by the Romans, wrote 
two books which pious Jews consider as holy as the Bible itself. 
One of these is entitled ha-Zohar ha-Kadosh (The Holy Light). 
The second bears the title Tikne ha-Zohar (commentary to the 
Zohar). In the latter book Rabbi Simeon ben Yohai interprets 
the words “Let Us make man” by saying, “To whom did the All- 
Highest say this? Answer: The All-Highest said this to Jehovah.” 

However, there are other passages in the Torah besides Gen. 
1:26 in which God speaks of Himself in the plural. After the fall 
of our first parents God said, “Behold, the man is become as one 
of Us.” Gen.3:22. And when men said, “Let us build us a city 
and a tower whose top may reach unto heaven; and let us make 
us a name,” God said, “Let Us go down and there confound their 
language.” Gen.]1:7. In this verse both verbs, “Let Us go down” 
and “Let Us confound,” which refer to God, are in the plural. 

We read Gen. 20:13.that Abraham said to Abimelech, “When 
God caused me to wander from my father’s house.” The verb 
“caused to wander” is in the plural. Of Jacob we read Gen. 35:7, 
“And he built there an altar and called the place El-beth-el, be- 
cause there God appeared unto him.” The verb “appeared” is a 
plural form. From these passages of the Torah, written by in- 
spiration of the Holy Ghost, we learn that our fathers Abraham 
and Jacob believed that there is more than one person in God’s 
essence, since they spoke of Him in the plural. Still other passages 
in which God is spoken of in the plural could be adduced, but 
those cited may suffice. 

We have thus seen from the Torah that there is more than 
one person in God’s essence. Now the question arises as to the 
exact number of persons in the Godhead. Who can give us the 
correct answer to this important question? Certainly not “flesh 
and blood.” Only the Holy Ghost, who speaks to us in the Sacred 
Scriptures, can do so. 

In the second verse of the Bible, Moses writes, “And the Spirit 
of God moved upon the face of the waters.” Who is the Spirit 
of God, the “Ruach Elohim”? Maimonides, the author of the 
“thirteen articles of faith,” admits that the “Ruach Elohim’ is the 
“Ruach ha-Kodesh,” but he denies that He is a person, saying that 
the “Ruach Elohim” is only a power going forth from God. ‘But 
we shall now see what Moses and the Prophets teach concerning 
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the “Ruach ha-Kodesh.” Gen. 6:3 God says, “My Spirit shall not 
always strive with man.” Striving is an act that can be predicated 
only of a personal, rational being, and not of a mere emanation. 
One realizes even more clearly that the “Ruach ha-Kodesh” or 
“Ruach Elohim” or “Ruach Jehovah” is no mere emanation or 
activity of God, as Maimonides asserts, if one considers the words 
of King David, recorded 2 Sam. 23:2, which read, “The Spirit of the 
Lord spake by me, and His word was in my tongue.” Obviously 
this “Ruach Jehovah” cannot be a mere power emanating from 
God, for a power without independent being cannot speak. The 
holy Prophet says Is. 63:10: “But they rebelled and vexed His 
Holy Spirit.” If the “Ruach ha-Kodesh” can be vexed, He must 
of necessity be a personal and rational being. The fact that the 
“Ruach Jehovah” is a distinct person is clearly indicated also in 
Is.11:2, for there He is called “the Spirit of wisdom and under- 
standing, the Spirit of counsel and might, the Spirit of knowledge 
and of the fear of the Lord.” Such qualities cannot be ascribed 
to a power or activity that has no independent being. 

Moreover, the “Ruach ha-Kodesh” was not created by God. 
He is not one of the “ten creations” which, according to the Talmud 
(Treatise Chagiga, page 12a), were created by God on the first 
day, for in the Old Testament Scriptures the name “God” and 
attributes applicable only to God are ascribed to Him. King David 
testifies 2 Sam. 23:2 that the “Spirit of the Lord” spake by him, 
and in the following verse he says of the same “Spirit of the Lord,” 
“The God of Israel said, the Rock of Israel spake to me.” Here 
King David calls the “Spirit of Jehovah” the “God of Israel.” The 
Holy Ghost is not a creature. He is God. 

The great rabbi Simeon ben Yohai, whom we have already 
mentioned, does not speak of the Holy Spirit as of a creature. In 
his ha-Zohar ha-Kadosh he explains the words of Gen. 1:2: “And 
the Spirit of God moved upon the face of the waters” with these 
words, “The Spirit of God is the Holy Spirit that proceeds from the 
living God, and it is He that moved upon the face of the waters.” 
And in his book Tikne ha-Zohar he says, “It is the Spirit of the 
Messiah, as has already been said. Yes, it is the Holy Spirit, who 
is the Spirit of wisdom and understanding, the Spirit of counsel 
and might, the Spirit of knowledge and of the fear of the Lord.” 
This interpretation of Simeon ben Yohai is in agreement with the 
Torah. 

The Old Testament Scriptures teach that the Holy Spirit pos- 
sesses divine attributes and performs divine works. In Ps. 139:7,8 
King David says, “Whither shall I go from Thy Spirit? or whither 
shall I flee from Thy presence? If I ascend up into heaven, Thou 
art there: if I make my bed in hell, behold, Thou art there.” In 
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these verses King David describes the omniscience and the om- 
nipresence of the Holy Spirit, attributes that no creatures, not 
even the angels of God possess. Hence the Holy Spirit must be 
true God. 

Equally as plainly are divine works ascribed to the Holy Spirit. 
Job says, “The Spirit of God hath made me, and the breath of the 
Almighty hath given me life.” Job 33:4. And King David declares, 
“By the Word of the Lord were the heavens made; and all the 
host of them by the breath of His mouth.” Ps. 33:6. We learn 
from these passages that the Holy Spirit took part in the creation 
of the world. He is, therefore, not a creature, but God Himself. 

Thus far we have seen from the Old Testament Scriptures 
that Elohim and Ruach ha-Kodesh are persons in the Godhead. 
There is, however, still another uncreated person that is God from 
eternity. Moses speaks of Him Gen.1:3, where we read, “And 
God said, Let there be light; and there was light.” And the 
Psalmist refers to Him, saying, Ps. 33:6, “By the Word of the Lord 
were the heavens made.” The “Word” implied in 198" of Gen. 1:3 
and mentioned in Ps. 33:6 was not a mere sound, but the “Word” 
that has existed from eternity, the “Word” which the ancient 
cabalistic writers and the Targumim call “Memra Jehovah.” 

In the first part of his book ha-Zohar ha-Kadosh, page 22, the 
great rabbi and cabalist Simeon ben Yohai gives a lengthy inter- 
pretation of the word “Let Us make man in Our image, after Our 
likeness.” One sentence of this interpretation suffices for our pur- 
pose, for it proves that Rabbi Simeon ben Yohai believed that the 
“Memra Jehovah” is God Himself. He says, “The Father spoke 
through the Word: There shall be this and that, and it imme- 
diately was, as is written, ‘And He said, Let there be light; and 
there was light.’ ‘ON%, i. e., the ‘Memra’ said to Elohim, Let there 
be light.” 

The Targumim explain who this “Memra” is. But before 
stating what the Targumim have to say about the “Memra,” it will 
be well to say something about the Targumim. Every Friday the 
orthodox Jew is required to read the lesson that the reader in the 
synagog reads on the Sabbath, reading the part from the Torah 
twice and the part from the Targum once. There are three Tar- 
gumim to the Scriptures: Targum Onkelos, Targum Jonathan 
ben Uzziel, and Targum Jerushalmi. Onkelos, with the surname 
ha-Ger (proselyte), was by birth a Babylonian heathen who was 
converted to the God of Israel. The Talmud states in the Treatise 
Megillah, page 3: “Onkelos ha-Ger wrote the Targum to the 
Pentateuch, basing it on the tradition of Rabbi Eliezer and Rabbi 
Jehosha.” These two rabbis lived in the first century of the 
Christian era. The ancient rabbis tell us, too, that this Targum 
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was given to Moses orally on Mount Sinai, but was forgotten, and 
that Onkelos ha-Ger restored it to the people of Israel (Shasheleth 
ha-Kabala, page 20). Only the Pentateuch is treated in the 
Targum of Onkelos ha-Ger. 

The Targum to the Prophets was written by Jonathan ben 
Uzziel. Of this Targum the Talmud says in the Treatise Megillah, 
page 3: “Jonathan ben Uzziel wrote the Targum to the Prophets 
according to the tradition of the Prophets Haggai, Zechariah, and 
Malachi,” and in the Treatise Sukkah, page 28 a, the Talmud states: 
“Hillel the Elder had eighty disciples. Thirty of them deserved 
that the Shekinah should rest on them as it did on Moses, and 
thirty deserved that the sun should stand still for them, as it did 
for Joshua, the son of Nun. The greatest of these was Jonathan 
ben Uzziel.” This rabbi Hillel the Elder lived a considerable 
number of years before the destruction of the second Temple. 
Jonathan ben Uzziel wrote his Targum thirty or forty years after 
that of Onkelos ha-Ger had been written. All learned Jews be- 
lieve that Jonathan ben Uzziel was also the author of the Targum 
Jerushalmi. 

It is written Gen. 1:27, “So God created man in His own image, 
in the image of God created He him; male and female created 
He them.” The Targum Jonathan ben Uzziel paraphrases this 
passage thus: “And the Memra Jehovah created man in His image, 
in the image of Jehovah He created him.” 

We read Gen. 28:20,21, “And Jacob vowed a vow, saying, 
If God will be with me and will keep me in this way that I go, 
and will give me bread to eat and raiment to put on, so that I come 
again to my father’s house in peace; then shall the Lord be my 
God.” The Targum Onkelos paraphrases, “And Jacob swore an 
oath saying, If the Memra Jehovah will be my support and pro- 
tect me on this way that I am going and give me bread to eat and 
a garment to put on, then the Memra Jehovah shall be my God.” 

Moses says to the people of Israel, Deut. 26:17, “Thou hast 
avouched the Lord this day to be thy God, and to walk in His 
ways, and to keep His statutes, and His Commandments, and His 
judgments, and to hearken unto His voice.” The Targum Jonathan 
ben Uzziel explains, “This day you have made the Memra Jehovah 
rule over you to be your God, and the Memra Jehovah will rule 
over you in His own name, over a beloved chosen people, as He 
has spoken to you, that you should keep His Commandments.” 

The Targum Jerushalmi declares the Memra Jehovah to be 
the Giver of the Ten Commandments, for it transcribes the words 
“And God spake all these words” (Ex. 20:1) in this manner, “And 
the Memra Jehovah spoke all these glorious words.” In Gen. 15:6 
we read, “And he believed in the Lord; and He counted it to him 
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for righteousness.” The Targum Onkelos transcribes, “He believed 
in the Memra Jehovah, and He counted it to him for righteousness.” 

According to the Targum Jerushalmi Abraham prayed in the 
name of the Memra Jehovah, for it comments on the words: “And 
Abraham called the name of that place Jehovah-jireh; as it is 
said to this day, In the mount of the Lord it shall be seen” (Gen. 
22:14) by saying, “Abraham served and prayed in the name of the 
Memra Jehovah and said, Thou art Jehovah, who sees, but cannot 
be seen.” In Gen. 22:8 we are told that Abraham answered 
Isaac’s question “Where is the lamb for a burnt offering?” by say- 
ing, “God will provide Himself a lamb for a burnt offering.” The 
Targum Jerushalmi states that Abraham answered, “The Memra 
Jehovah will provide me with a lamb, and if not, you, my son, will 
be the burnt offering.” 

We read Num. 10:35, 36, “And it came to pass, when the ark 
set forward, that Moses said, Rise up, Lord, and let Thine enemies 
be scattered, and let them that hate Thee flee before Thee. And 
when it rested, he said, Return, O Lord, unto the many thousands 
of Israel.” The Targum Jerushalmi paraphrases this passage thus, 
“And it came to pass, when the ark was raised up, Moses stood 
with raised hand, prayed and said, Rise now, Memra Jehovah, in 
the power of Thy might, and let the enemies of Thy people be 
scattered, and let them that hate Thee flee before Thee. And 
when the ark rested, Moses raised up his hands in prayer and said, 
Return now, Memra Jehovah, from Thy mighty anger, and come 
to us in Thy kind mercy, and bless the ten thousands, and multiply 
the thousands of the children of Israel.” 

Moses says to the people of Israel, “And it shall come to pass, 
if thou shalt hearken diligently unto the voice of the Lord thy 
God, to observe and to do all His Commandments, which I com- 
mand thee this day, that the Lord thy God will set thee on high 
above all nations of the earth; and all these blessings shall come 
on thee and overtake thee if thou shalt hearken unto the voice 
of the Lord thy God.” (Deut. 28:1,2.) In the Targum Onkelos 
this passage is transcribed, “And it will come to pass, if thou wilt 
accept the Memra Jehovah, thy God, to observe and to do accord- 
ing to His Commandments, which I command thee today, Jehovah, 
thy God, will make thee the highest over all nations of the earth, 
and all these blessings will come upon thee and cling to thee, if 
thou wilt accept the Memra Jehovah, thy God.” 

Thus we see that the very ancient teachers of Israel believed 
and taught that the Memra Jehovah is true God, just as the 
Ruach ha-Kodesh is true God, and that the Memra Jehovah is the 
divine Person of whom Moses says in the third verse of the Bible, 
“And God said, Let there be light; and there was light.” 
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They rightly teach that three Persons took part in the creation 
of the world and that each of the Persons is true God from eternity. 
This does not mean, however, that these are three gods, but that 
there are three Persons in the Godhead. Of these three Persons 
none is the first, and none the last, but all are equal from eternity. 

There is a great difference between the doctrine of Moses and 
the old teachers of Israel on the one hand and that of Maimonides 
on the other. In order to uphold his contention that the essence 
of God consists in a single person, Maimonides found it necessary 
to make a substitution in the case of a Biblical word. Moses says, 
Deut. 6:4, “Hear, O Israel: The Lord our God is one (7M&) Lord.” 
Maimonides substituted 1m for this 1NX, and so the Jews now 
confess according to Maimonides’ second article of faith, “I believe 
with sincere faith that the Creator—Blessed be His name—is 1'N’.” 
We shall now consider carefully the difference in meaning between 
the word 7M used in Deut. 6:4 and the word 1'n substituted by 
Maimonides. We find the numeral In used in ‘the Bible prin- 
cipally in cases where several persons or things are combined into 
one, e. g., in Gen. 1:5, “And the evening and the morning were the 
first day” (7M Di), Evening and morning are two different periods 
of the day, and these two periods of time are combined into one 
by the words 3N& Odi. In Gen. 2:24 we read, “Therefore shall a 
man leave his father and his mother, and shall cleave unto his 
wife; and they shall be one flesh (7N¥ 1W3).” Man and woman 
are two distinct persons, but by marriage they become NX wa. 
This Biblical use of 1M& as denoting a combined unity can ‘also be 
seen from Gen. 27:44. ‘According to this passage Rebecca said to 
her son Jacob, “And tarry with him a few days (O°JN8 d°D), until 
thy brother’s fury turn away.” The combined days making up 
the time elapsing until Esau’s fury will be appeased are designated 
by o°NN OY. We read Gen. 29:20, “And Jacob served seven 
years for Rachel; and they seemed unto him but a few days 
(BXINN OD"). ” Here the seven years are represented as a unity, 
a short period of time. It is written Ezra 2:64, “The whole congre- 
gation together (MND) was forty and two thousand three hundred 
and threescore.” The congregation of 42,360 people, of whom every 
one formed a part of the whole, is here said to be Tnk3. We find 
another example in Ezek. 37:17, “And join them one to another into 
one stick; and they shall become one (D°INN?) in thy hand.” Two 
pieces of wood are united into one, and the resulting union is 
described as 1NX. Thus we see that the Scriptures use 1M when 
speaking of several persons or things united into one. 

On the other hand, the Scriptures employ the word 1'm only 
when an absolute singleness is to be denoted. A few examples: 
God says to Abraham Gen. 22:2, “Take now thy son, thine only son 
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(iy) Isaac.” The word 71° excludes all other sons. The same 
word is employed by the angel v.12, “Seeing thou hast not with- 


held thy son, thine only son (TN), from Me.” In Jer. 6:26 the 
holy Prophet says to his people Israel, “Wallow thyself in ashes; 
make the mourning as for an only son (7'M).” And in Prov. 4:3 
we read, “For I was my father’s son, tender and only (1"M) beloved 
in the sight of my mother.” These passages prove that the Scrip- 
tures use the word 1’m only when speaking of an absolute oneness. 

If Moses had intended to assert in Deut. 6:4 that there is but 
one person in the Godhead, he would assuredly have written, 
“Hear, O Israel, the Lord our God is aad min’. ” But since he, by 
inspiration of the Holy Ghost, wrote 7N& ‘nin’, he affirms that the 
three names of God appearing together in this verse — Jehovah, 
El, Jehovah — denote the three Persons of the Godhead and that 
these three are one (M8), i.e., the Triune God. 

And that is what is taught by Rabbi Simeon ben Yohai, the 
revered teacher of Israel. In his book ha-Zohar ha-Kadosh, part 2, 
page 43, he states, “We have repeatedly said that the daily prayer 
relative to the unity which the Scripture teaches is, Hear, O Israel— 
Jehovah —then Elohenu— then again Jehovah— which together 
constitute a unity. Therefore God is called an 3x.” In the next 
sentence he declares, “But there are three names mentioned here. 
How can three be one? Are they truly one because we say they 
are? Only by revelation of the Ruach ha-Kodesh can we un- 
derstand it.” 

Realize, dear brethren of Israel, that the doctrine of the Triune 
God is not an invention of the Christians, as the present-day 
leaders of Israel declare, for it is taught not only in the Old Testa- 
ment, but is also an ancient rabbinical doctrine. Moses and the 
Prophets clearly taught the doctrine of the Trinity, and the ancient 
rabbis accepted this doctrine, as we have shown from their writings. 

Blessed are we in time and eternity if we believe in the Triune 
God, for then we have not only the Father who created us, but 
also the Son of God, the eternal Memra Jehovah, who in the 
fullness of time assumed our human nature in order to redeem 
us and all sinners from all sins by His sacrificial death and thus 
reconcile us to the holy and just God. Finally, we have also the 
third Person of the Godhead, the Holy Ghost, who works and 
preserves faith in us by means of the Gospel of Jesus, the Messiah, 
and who bears witness with our spirit that we are redeemed chil- 
dren of God and therefore heirs of eternal life. 
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Kittel refers to the saying of Jesus in this passage as “dieses 
vielbehandelte und vielgequaelte Jesuswort.”! He is right. Just 
a little research reveals that many have written on this passage and 
that their interpretations do not agree. Nevertheless, though it 
may never be possible in this life to determine with absolute 
finality what the true meaning of this passage is, and though some 
readers of this article may not subscribe to this writer’s findings, 
the undersigned ventures to submit his own investigation. 

The chief crux of the passage lies in the preposition évtés. Does 
the Savior mean to say, “The Kingdom is within, i. e., inside of, you, 
in your hearts”? Or does He mean to say, “The Kingdom of God 
is among you, in your midst”? 

Respecting these two possible interpretations, authorities are 
fairly evenly divided, though perhaps the foremost New Testament 
scholars favor the meaning among, in the midst of. Authorities 
which support the meaning within are the following: 

1. Lexicographers: Cremer, Liddell-Scott (latest edition by 
Jones and McKenzie). The interpreter, however, who insists that 
évtés tpaGv means in your hearts because Liddell-Scott favor within 
must not be overenthusiastic. A careful examination of the ex- 
amples in Liddell-Scott will soon tell him that in a good number 
of them évtéc¢ is used in a wider sense, several times in the sense 
of among. A parallel to the Greek usage of évtés meaning within 
is our English word within, which we by no means always employ 
in the sense inside of. We say, “The prisoners of war are confined 
within barbed wire fences,” or, “The platoon moved to within ten 
miles of enemy artillery fire,” or, “I shall see you within two hours.” 
‘Surely, in the first of these instances we do not mean to say that 
the prisoners are confined inside the wire and the steel posts, but 
that they are inside the space enclosed by the fences. 

2. Grammarians: Moulton-Howard;2) A. T. Robertson.® 

3. Commentators: Chrysostom, Theophylact, Erasmus, Luther, 
Calvin, Olshausen, Godet, Farrar, Gustaf Dalman.*? 

4. Translators: Luther (inwendig in euch); King James Version 
(marginal reading: among you); English Revision (marginal read- 
ing: in the midst of you); American Standard (marginal reading: in 





1) Gerhard Kittel, Theologisches Woerterbuch zum Neuen Testa- 
ment, p. 587. 

2) A Grammar of New Testament Greek, Vol. II, p. 330. 

3) A Grammar of the Greek New Testament in the Light of Histor- 
ical Research, 4th ed., p. 641. 

4) Die Worte Jesu, 2d ed., pp. 116—118. 
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your midst). Modern translations which have within are: Wey- 
mouth, Twentieth Century New Testament, Robertson, Goodspeed, 
and Charles B. Williams. 

Among authorities who translate évtés tuav with among you or 
some such equivalent I find: 

1. Lexicographers: Schirlitz, Thayer, Preuschen-Bauer, Kittel. 

2. Commentators: Beza, Grotius, Calov, Bengel, Bornemann, 
Bleek, Hofmann,®) Bernhard Weiss in Meyer’s commentary, Theodor 
Zahn, Plummer (ICC), though the last mentioned also allows for 
the possibility of within, and Klostermann.® 

3. Translators: all Latin versions have intra vos; the Curetonian 
Syriac version. Among modern translations I note Moffatt and 
Cunnington, though the latter gives in a footnote within. 

It is obviously futile to rest one’s interpretation on the con- 
clusion of a given authority, though it does impress one that 
such outstanding students of the New Testament as Bengel, Zahn, 
B. Weiss, and Plummer favor the meaning among. Let us there- 
fore brush aside the authorities and ourselves examine the evidence 
which favors either within or among as the meaning of évtdc. 

An investigation into the etymology of évtés does not get us far. 
Its Latin cognate is intus. Just like the Latin intus, so the Greek 
évtéc, as the illustrations in Liddell-Scott show, was used in the 
preclassical and the classical period in the sense of within, inside 
of, and in the sense of among. 

’Evtés is a hapaxlegomenon in Luke’s writings. It occurs only 
in our passage. Elsewhere in the New Testament it occurs only in 
Matt. 23:26, where the Savior says to the Pharisee: xaddguoov re@tov 
t) évtds tod xotngiov. It should be noted that in this passage évtés 
is not used as a preposition but as a substantized adverb preceded 
by the definite article and followed by a genitive. In a related 
passage, in Luke 11:39, the Savior tells a Pharisee: viv iets oi 
Daguoaio: 16 EEwt_ev tot xotygiov xai tod xivaxos xadagitete, 1d de Eowtev 
tpav yéner dexayis xal xovngias. Luke uses 1d Zowd_ev and not 1d 
évtéc. This is strange. Was the reason this that Luke, when he 
wished to say the inside preferred té Zowtev to td évtéc? It would 
obviously be precarious to draw this inference. 

What about the use of évtés in the Septuagint? Whatever evi- 
dence there may be in the Septuagint ought to prove valuable, 
since Luke seems to have been well acquainted with this trans- 
lation. According to Swete,”) there are seventeen quotations from 





5) Schriftbeweis, Vol. II, 2, p. 146. 

6) Das Lukasevangelium, pp. 237—238. Handbuch zum Neuen Testa- 
ment, herausgegeben von Hans Lietzmann. 

7) Introduction to the Old Testament in Greek, pp. 391—393. 
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the Septuagint in Luke’s Gospel and twenty-three in Acts. In 
Hatch and Redpath ®) I find that évtés occurs in the Septuagint eight 
times, of which one instance is doubtful. The clear cases are: Ps. 38 
(39): 3; 102 (103):1; 108 (109): 22; Song of Sol. 3:10; Sir. 19:26; 
Is. 16:11; 1 Macc. 4:48. In three of these passages we have the bare 
évtés followed by the genitive of a personal pronoun as pov or avtoi, 
and in the remaining four we have évtés preceded by the definite 
article té and followed by a genitive (pronoun or noun). In all 
seven instances évtés clearly means inside of (e.g., Ps. 103:1: “all 
that is within me bless His holy name”). On the strength of the 
Septuagint evidence one might argue that Luke intended évtdéc in 
Luke 17:21 in the sense of within. But this would be precarious, 
since Luke uses the word but once in both his writings. 

I have consulted Moulton-Milligan®) and Preisigke. In 
Moulton-Milligan I find the comment under évtécs: “We have no 
citation which throws any light on the much-disputed meaning of 
évtdc ty@v in Luke 17:21, but it may be noted that the same phrase 
occurs in a similar connection in the second of the new sayings of 
Jesus, P Oxy IV, 65416: 4 Bao[treia tHv otgavav] évtdc tpav [Jou [xal 
Sotic Gv éautdv] yv@ tavtHv even[oe] ..., where the context favors 
the translation within you.” For a different reconstruction of this 
mutilated saying, see Deissmann."!? On the basis of this saying, 
Robertson !2) concludes: “In one of the new Logia of Jesus we have 
a similar saying in a context that makes within necessary and would 
seem to settle the point about the passage in Luke: 4 Baoueia tHv 
oveavay évtdc tydv éotiv.” But a glance at the reconstructed text 
in Moulton-Milligan and a comparison of it with that suggested by 
Deissmann makes it evident that both reconstructions are highly 
subjective and arbitrary and that the mutilated logion sheds no 
light whatsoever on the meaning of évtés in the logion and in Luke. 
The other examples listed by Milligan-Moulton and those in 
Preisigke at once suggest that also in the papyri and in inscrip- 
tions évtés was used in a variety of ways, all of which were cur- 
rent in classical Greek. 

What about the meaning of évtés in koine writers such as 
Polybius, Josephus, and others? Robertson says:1%) “In Polybius 
évtéc is always the opposite of éxtéc.” But this looks like one of 
Robertson’s glaring oversimplifications. As we have said above, it 
all depends upon what within actually means in a given case. 





8) Concordance to the Septuagint. 
- 9) The Vocabulary of the New Testament, Illustrated from the 
apyri. 
10) Woerterbuch der griechischen Papyrusurkunden. 
11) Light from the Ancient East, 4th ed., p. 426 f. 
12) Op. cit., p. 641. 13) Op. cit., p. 641. 
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Those who argue for the meaning of within in Luke 17:21 
sometimes advance the following consideration. They say that so 
facile a writer of koine Greek as Luke, who draws on a rich 
vocabulary, moves about freely in a variety of constructions, and 
writes in a singularly clear style, would have used a word which 
is unambiguous if he intended to convey the meaning among. He 
would have employed péo0s or a circumlocution containing péoos. 
Now, the fact is that Luke frequently uses péoos and constructions 
containing péoos. He uses péoos in the sense of among in Luke 
22:55 and Acts 1:18; péoov in the sense of among in Luke 23:15; év 
uéow in Luke 2:46; 8:7; 10:3; 21:21; 22:27, 55; 24:36; Acts 1:15; 2:22; 
4:7; 17:22; 27:21; 8 wéoov in Luke 4:30; 17:11; eis 16 péoov in 
4:35; 5:19 and 6:8; é péoov in 17:33; 23:10; xata péoov in 27:27. 
Others have argued that Luke would have used petaEv to express 
among as he does in 11:51; 16:26; Acts 12:6; 13:42; 15:9. How 
purposeless it is, however, to suggest a preposition which Luke 
should have used if he intended to convey the sense among be- 
comes evident when one considers that Luke might also have 
used the simple év or eis in the sense of among. He uses év in the 
sense of among in 1:1, 25; 7:16, 28; 9:48; 22:24, and about twenty 
times in Acts. He uses eis in the sense of among in 8:14; 10:36; 
24:47; Acts 2:22; 4:17, ete. Most assuredly Luke had a wide choice 
of prepositions and circumlocutions which he could have employed 
to express in unmistakable language the idea among. But the 
stubborn fact is that he chose, by divine inspiration, the preposition 
évtés, and absolutely no suggestion as to what Luke might have 
done can alter the fact that he used évtés and used it advisedly. 

It is obvious that it is impossible to decide on the meaning of 
évtés in Luke 17:21 on purely lexicographical grounds. Neither the 
etymology of the word nor its usage in classical and koine Greek 
can decide the issue. Its meaning in Luke 17:21 must be deter- 
mined on the basis of the context in which it occurs. To the context 
let us go. 

The Pharisees approached the Savior with the question: “When 
is the Kingdom of God coming?” There is no indication whatso- 
ever in the text that these Pharisees meant to trap Jesus in His 
words. “In exegesis, too,” as Lenski !*) observes, “it is a sin to put 
anything but the best construction upon men.” It was a legitimate 
question to ask. We remember that both John the Baptist and 
Jesus Himself had said in the early part of their ministry, “The 
Kingdom of heaven is at hand” (Matt.3:2; 4:17). They had not 
in simple and unmistakable words said that it had arrived. Even 
at the height of His ministry Jesus spoke somewhat obscurely 
about the arrival of the Kingdom, as when on one occasion He said 
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to the Pharisees: “If I with the finger of God cast out devils, no 
doubt the Kingdom of God is come upon you” (Luke 11:20). This 
was a conditional statement. We recall that even in the closing 
week of the Savior’s ministry His followers were still expecting 
the arrival of the Kingdom, as we gather from Luke 19:11, where 
Luke tells us: “Now they hearing these things, He furthermore 
spoke a parable, because He was near to Jerusalem, and they were 
thinking that the Kingdom of God was about to make its appear- 
ance at once.” We remember also that from the point of view of 
Salome and her two sons James and John the Kingdom was still 
to make its appearance (Matt. 20:20, 21). 

From the.Savior’s reply to the question of the Pharisees we 
gather, however, that these Pharisees were not so much interested 
in the exact year and month and day and hour of the arrival of the 
Kingdom, but rather in historical occurrences or natural phenom- 
ena which from their point of view would necessarily have to 
signalize its appearance. Jesus at one time said to the multitudes 
(Luke 12:54-56): “Whenever ye see a cloud rise out of the west, 
straightway ye say: There cometh a shower. And so it is. And 
when ye see the southwind blow, ye say: There will be heat. And 
it cometh to pass. Hypocrites! Ye can discern the face of the sky 
and of the earth, but how is it that ye do not discern this time?” 
Surely, the people about Jesus should have known that the King- 
dom of God was already present among them. The mighty miracles 
which Jesus performed, the message of spiritual deliverance and 
hope which He preached, the singular agreement of what He said 
and did with Old Testament Scripture, should have been ample 
evidence that in Him the Kingdom of God had made its appearance. 
Indeed, John the Baptist had in the very early part of his ministry 
told the Pharisees, “I baptize with water, but there standeth One 
among you, whom ye know not, He it is, who coming after me is 
preferred before me, whose shoe’s latchet I am not worthy to un- 
loose” (John 1: 26,27). But, as we know, most of the people who 
came into contact with Jesus did not recognize Him as the Messianic 
King. They were blinded by their prejudices and unbelief and thus 
did not appreciate that the Kingdom of God was in their midst. For 
the close relation between the King Jesus and His Kingdom which 
the Gospels sometimes seem. to identify it is interesting to compare 
Mark 11:9,10 with Matt. 21:9; Luke 19:38; Mark 10:29 with Matt. 
19:29 and Luke 18:29; and Luke 9:27 with Matt. 16: 28. 

Therefore Jesus replies, “The Kingdom of God cometh not with 
observation.” The word xagatijenois does not occur elsewhere in 
the New Testament, but it is frequent in other koine writings and 
is used by medical men of the observance of symptoms of diseases. 
The phrase peta xagatnenoews therefore means “so that it can be 
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observed.” According to the Savior, the Kingdom of God does not 
come signalized by historical occurrences or natural phenomena. 
But that is not the only characteristic of God’s kingdom. The 
Savior continues (v.21): “Neither shall they say, Lo here! or, Lo 
there!” He means to say that the Kingdom of God is not of such 
a nature that when it has arrived people can definitely fix it locally 
and spatially. People will not say: “Behold, it is here,” or “there.” 
As H. J. Allen! observes: “There would be nothing to see in con- 
nection with the coming of the Kingdom such that anyone could 
say, ‘It is here,’ or ‘there’; it would not come in such a manner 
as to be noticeable either in point of time or locality, as they 
imagined; it would not be ushered in melodramatically to the 
world.” 

And now the Savior adds the reason. He repeats the “behold,” 
as though He means to emphasize the importance of the truth He 
is about to convey. And He repeats the subject, “The Kingdom of 
God,” as though He means to give still further weight to the words 
He is about to utter. He says, “The Kindom of God is évtés tpév.” 
What else can these words mean but: “The Kingdom of God is here, 
it is among you, in your midst, but you do not see it, you do not 
recognize in Me the King of that Kingdom, and you do not see the 
operations of this Kingdom wherever men receive Me as their King 
and Savior.” In short, here we have a solemn declaration on the 
part of the Savior, clear and direct, that His Kingdom has arrived, 
is among men, but, as the words preceding the statement suggest, it 
is a Kingdom whose presence cannot be appreciated by ordinary 
sense experience. It is possible for men to tell when a hurricane or 
tornado is on the way, and men can determine by signs in nature 
the arrival of spring; but man cannot determine the coming of the 
Kingdom. “The Kingdom of God,” says the Savior elsewhere, “is 
as if a man should cast seed into the ground and should sleep and 
rise night and day, and the seed should spring and grow up, he 
knoweth not how” (Mark 4: 26, 27). 

Luke and the other Gospel writers never speak of the Kingdom 
of God as being in the hearts of men. We are told that people are 
“in the Kingdom” (Luke 7:28), that the disciples “know the mys- 
teries of the Kingdom” (8:10), that the disciples should “preach 
the Kingdom,” (9:2), that theirs “is the Kingdom of God” (6:20); 
“that people shall see the Kingdom of God” (9:27); that no man... 
“is fit for the Kingdom of God” (9:62); that the “Kingdom of God 
comes” (11:2); that the disciples should “seek the Kingdom of God” 
(12:31); that “the Father ... gives the Kingdom” (12:32); that the 
believers “shall sit down in the Kingdom of God” (13:29); that 





15) The Apocalyptic Discussion in St. Luke 17... The Expositor, 
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people must “receive the Kingdom as a little child” (18:17); that 
“people enter the Kingdom of God” (18:24); that “Joseph of Ari- 
mathea . . . waited for the Kingdom of God” (23:51). But we are 
never told that the Kingdom is in the hearts of men. 

It must be remembered, too, that Jesus is speaking to the Phar- 
isees. It seems difficult to assume that Jesus would have said to 
the Pharisees, “The Kingdom of God is within you, in your hearts,” 
when He had said to them on another occasion, “Your inward part 
is full of ravening and wickedness” (Luke 11:39). If it is urged 
that the ivav need not be limited to the Pharisees, but has a wide 
meaning and refers specifically to the disciples, then one overlooks 
v. 22, where Luke, continuing the Savior’s discourse on the King- 
dom of God, explicitly tells us, “And He said unto His disciples.” 

To be sure, as has been indicated, the Kingdom of God is not 
something which can be experienced by our sense organs. It is, 
as Paul says, “not meat and drink, but righteousness and peace and 
joy in the Holy Ghost” (Rom.14:17). Both interpretations con- 
sidered above guarantee its invisibility. It is a spiritual kingdom. 
And being a matter of the spirit, of the heart and the mind, of faith, 
it is indeed invisible, and it is within the regenerated Christian. 
This, however, is not the immediate import of the Savior’s word in 
Luke 17:21, as the above investigation has, so I trust, demonstrated. 

Paut M. BRETSCHER 


<~<>~ b> 
—— 





Geography of the Bible in Relation to Inspiration 
(A Conference Paper) 


I. Introduction 


The connection between geography and the doctrine of inspira- 
tion, at least as far as this group is concerned, seems to be the 
sentence in the first paragraph of the Brief Statement of Missouri, 
which reads: “Since the Holy Scriptures are the Word of God, it 
goes without saying that they contain no errors or contradictions, 
but that they are in all their parts and words the infallible truth, 
also in those parts which treat of historical, geographical, and 
other secular matters, John 10:35.” 

This doctrine of verbal inspiration is still mistaken to mean 
inspiration by dictation, mechanical inspiration. Now, it is true 
that the Church Fathers and some of the old Lutheran theologians 
called the sacred writers penmen of the Holy Ghost, His recorders, 
scribes, amanuenses, and the like. But we make these expressions 
say more than they were intended to say when we ridicule them 
as implying a mechanical inspiration. The terms should imply no 
more and no less than that the writers wrote the Word of God, 
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were His instruments. Nowhere does Scripture offer an explana- 
tion of the process how inspiration took place. It simply states 
that inspiration is a fact. Missouri does not believe in mechanical 
inspiration. We believe that the men who wrote the Bible were 
living instruments, endowed with intelligence and will, employing 
definite styles and peculiar modes of expression. (The doctrine 
of verbal inspiration has already been discussed. This statement 
is made to clarify the position which is assumed throughout this 
presentation. ) 

In our study, history will have to accompany geography, and 
that means that we enter the field of Biblical archaeology for evi- 
dence. This is a large field. We can do no more here than to 
select a few samples from the field. And since the Old Testament 
seems to present the major difficulties in the way of accepting 
verbal inspiration, we occupy ourselves with several difficulties 
from the earlier books of the Bible, grouping our material under 
four heads: 1. The Flood; 2. Abraham; 3. Moses; 4. Jericho. 


II. A Criticism of the Higher Criticism 


Before attempting to evaluate the evidence which archaeology 
has brought to light, it is necessary to give some consideration to 
the so-called scientific criticism of the Bible, for it has affected 
almost all Biblical scholarship in the past and present generations. 
Everything depends upon how we deal with the evidence. 

Scientific criticism is divided into two parts, the literary criti- 
cism and the historical criticism. Together these are known as 
the Higher Criticism, the system whose methods and assumptions 
have led to a great deal of confusion in Bible study. Recent re- 
search has shown that the Higher Criticism has been quite un- 
scientific and has presumed to possess knowledge where in reality 
it could merely offer conjectures. Boasting of its imitation of the 
scientific method used in other fields, it has failed to apply even 
the amount of caution which is found there. Scientists working 
in physics and chemistry could test the truth of their investigations 
and conclusions at every stage in their work by actual observations 
in the realm of experience. We see now that even such caution 
has not produced unity of thought in these more or less exact 
sciences. Higher Criticism, perhaps in its eagerness to arrive at 
results in conformity with its theory, seemed able to dispense with 
such a painstaking device. Lest we be thought of as falsely 
accusing men of prejudice, let us remind you that when Schlie- 
mann uncovered the remains of Troy in 1870, the scholars laughed 
him to scorn; and when Dr. Hilprecht, on behalf of the University of 
Pennsylvania, laid bare a great temple platform at Nippur in 
Mesopotamia, built of bricks inscribed with the name of a monarch 

47 
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whom the critics had treated as mythical, the excavator was 
positively accused of perpetrating the forgery of a whole Baby- 
lonian temple platform. 

But some will say the Higher Criticism has evolved from its 
infant stage and has come far in the last fifty years. Let us test 
one of its best-known steps in the literary criticism before taking 
up the historical side. Because different names for God are used 
in the earlier books of the Bible and because there is a great deal 
of repetition in the narratives, it is assumed that these books are 
made up of different documents, loosely put together in the form 
of a literary patchwork. J stands for the author who used Jehovah 
as the name of the Deity, E for him who used Elohim, and P for 
the man who looked after the interests of the priests and used 
both names. The books are then divided into the “correct” parts, 
and we can find out what J, E, and P really wrote or which data 
they used. Men like Professor Sayce used to warn that such 
literary criticism would not be recognized in a court of law. He 
was right. Case of Deeks vs. Wells, 1931. 

When we come to examine the Higher Criticism on its his- 
torical side, we are again forced to the conclusion that it has been 
hasty and unreliable in its conclusions. The meager knowledge 
of ancient history which even the past generation possessed should 
have made men more humble. Until knowledge of remote ages 
of civilization became more complete, it should have been obvious 
that history as recorded in the Old Testament was on the whole 
more likely to be correct than the conclusions based on the other 
sources available, which were scant. Archaeology is about 150 years 
old. But the last ten or fifteen years have produced such a mass 
of evidence that most of the former critical conclusions will have 
to be abandoned. Marston says, “It has become necessary to scrap 
most, if not all, of what people have learned or read about the 
Old Testament, in colleges and seminaries, in textbooks, com- 
mentaries and encyclopedias, and to go back to the original books 
of Genesis, Exodus, Leviticus, Numbers, Deuteronomy and Joshua.” 
To substantiate this drastic rejection of erudition he submits the 
following evidence. Most of what is here submitted is from his 
book New Bible Evidence, 1934. 


Ill. The Flood 
Higher Criticism, identifying traditions with myths, has tried 
to explain away the full significance of the Flood. In the winter 
of 1928—29 Dr. Langdon at Kish and Dr. Woolley at Ur simul- 
taneously came across the deposits left by a great flood. The ex- 
cavations at Kish revealed two distinct flood strata, one nineteen 





a ee tft SH HN FPS OOD CUO 


Geography of the Bible in Relation to Inspiration 739 


feet below the other. Dr. Langdon associates the Ur deposits with 
the lower level one at Kish, so let us turn to Dr. Woolley’s account 
of his discovery in his book Ur of the Chaldees: 

“The shafts went deeper and suddenly the character of the 
soil changed. Instead of stratified pottery and rubbish we were 
in perfectly clean clay, uniform throughout, the texture of which 
showed that it had been laid there by water. The workmen de- 
clared we had come to the bottom of everything, to the river 
silt.... I sent the men back to deepen the hole. The clean clay 
continued without change until it had attained a thickness of a 
little over eight feet. Then, as suddenly as it had begun, it stopped, 
and we were once more in layers of rubbish full of stone imple- 
ments and pottery. ... The great bed of clay marked, if it did 
not cause a break in, the continuity of history; above it we had 
the pure Sumerian civilization slowly developing its own lines; 
below it there was a mixed culture ... no ordinary rising of the 
rivers would leave behind it anything approaching the bulk of this 
clay bank; eight feet of sediment imply a very great depth of 
water, and the flood which deposited it must have been of a mag- 
nitude unparalleled in local history. That it was so is further 
proved by the fact that the clay bank marks a definite break in 
the continuity of the local culture; a whole civilization which 
' existed before it is lacking above it and seems to have been sub- 
merged by the waters . . . there could be no doubt that the flood 
was the Flood of Sumerian history and legend, the flood on which 
is based the story of Noah.” 

Here, then, we have actual proof of the reality of the Flood, 
even though this evidence may not as yet tell us of the extent of it. 
The disappearance of a “whole civilization” is brought before us. 

Cuneiform accounts of the Deluge have often been quoted and 
compared with the Bible narrative. The oldest found up to the 
present is on a tablet from Nippur written before 2200 B.C. It is 
evident that these accounts are related to the Genesis account. 
But the presumption that the Biblical version is derived from them 
seems too hasty.a conclusion in the light of these recent discoveries. 
Indeed, since monotheism proves to have been th2 original religion, 
the Genesis account of the Flood should be the original one. The 
polytheistic character of the cuneiform versions stamp them as 
corrupted versions. 

Professor Fessenden of the University of Pittsburgh in 1923 
published a book entitled The Deluged Civilization of the Caucasus 
Isthmus, in which he describes the region of the Black Sea as the 
location of the Flood and then traces the Dispersion. 
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IV. Abraham 


In 1934 two volumes called The Royal Cemetery were pub- 
lished by the British Museum. In them are pictures of a golden 
helmet, some golden bowls and flower vases, a queen’s head-dress, 
etc. Those things, which are as beautiful in design and workman- 
ship as anything modern, were dug up at the site of Ur of the 
Chaldees, the place where Abraham spent his youth. They had 
been made a thousand years before his time. 

What does this mean for us? It means that Abraham did not 
live in a primitive and barbarous society, as the critics and evolu- 
tionists have tried to make us believe. There was even an eleven- 
stringed harp found in the royal tombs used 2500 years before 
David played a ten-stringed harp! Among other things found by 
Dr. Woolley, grouped around the royal remains, were fully clothed 
skeletons of soldiers, slaves, and maids of honor, who appear to have 
poisoned themselves or were poisoned, evidently that they might be 
with their master and mistress in the next world. Among the cunei- 
form tablets found in the very substantial houses in Ur were some 
which were historical records, some hymnbooks, others dealt with 
mathematics or arithmetic, containing even forms for extracting 
both square and cube roots. Perhaps it is a bit disconcerting to the 
critics to discover that Abraham and Sarah in their youth 4,000 
years ago may have had to struggle with the same perplexities 
regarding cube roots as they did just a few years ago. 

Although Biblical chronology before Abraham is as yet uncer- 
tain, the chronology derived from the Jericho excavations now 
proves that the original figures as given in the Authorized Version 
of Genesis and Exodus referring to Abraham’s life are correct. 
Abraham, according to the new calculation, was born in 2160 B.C. 
and died in 1985 B.C. 

Many of the places mentioned in the early chapters of Genesis 
are being verified. Dr. Albright writes: “Practically every town 
mentioned in the narratives of the Patriarchs was in existence in 
the Middle Bronze Age (2000—1600 B.C.). Examples are Shechem, 
Bethel, Ai, Jerusalem (Salem), Gerar, Dothan, Beersheba.” 

The Plain of the Jordan is now a rather desolate place. The 
story of Abraham and Lot represents it as a fertile land. Dr. Al- 
bright confirms the Biblical account: “The results of this and 
numerous other expeditions made by the writer into the Jordan 
Valley have definitely established the correctness of the very early 
Bible tradition that the valley was very prosperous and densely 
populated when Abraham came into the country.” And again: 
“These researches, and those of Pére Mallon and other scholars 
have proved that the most prosperous period of history of this 
valley was in the Early Bronze Age (2500—2000 B.C.).” 
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Dr. Albright at one time considered the route of march of the 
five kings as given in Genesis 14 as legendary. His excavations of 
1929 made him change his mind. 

Sir Flinders Petrie’s excavations at Old Gaza, only eight miles 
from Gerar where Abraham sojourned, have brought many inter- 
esting things to light. However, since the early narrative is silent 
regarding this city, we pass it by with the reminder that at the 
time of Abraham and many centuries before him there was in 
southern Palestine a large seaport doing business with Crete and 
Phoenicia. 

We are familiar with the fact that the Cave of Machpelah, 
Abraham’s burying place, is today one of the Mohammedan shrines. 


V. Moses 


1. One of the revolutionary discoveries is that the art of 
writing in cuneiform on clay tablets was in general use long 
before the days of Abraham. Archaeological evidence has gone 
far to establish the fact that alphabetical writing was in exist- 
ence in Sinai at the very time that Moses led the Israelites 
there after the Exodus; and further, that such writing was in use 
in Palestine immediately after the days of Moses. (1905, Petrie 
in Peninsula of Sinai; 1931, Ras Shamra tablets; 1932, Lachish 
Tower [1295—1262 B.C.] connecting Serabit [1850—1800 B.C.] 
and Ras Shamra [1400—1350 B.C.]) This means that there were 
available and in use means of writing about events, customs, laws, 
etc., as we find them recorded in Genesis, etc. 

But Canon S. R. Driver, one of the celebrated scholars of 
a generation ago, dissecting the books of Moses, said: “The 
two earliest narratives are undoubtedly those by J and E; these 
are based upon the oral traditions current in the eighth and ninth 
centuries.” Marston (describing the critical position): “So state- 
ments that purported to be made by Moses five or six centuries 
earlier were oral traditions of the eighth and ninth centuries; and, 
in order to complete the critical diagnosis of dates, were first com- 
mitted to writing about 621 B.C.” Driver claims to have taken into 
account the fact that writing was in existence in early times, but it 
made no difference to him. What would we think of a man if he 
affirmed that although writing was known and practiced in the 
days of Luther, and, moreover, was superseded by the printing 
press, yet nevertheless the account of the Reformation only existed 
in the form of oral tradition at the time of the Revolutionary War 
and that these oral traditions were first committed to writing during 
the Civil War? Abraham and his descendants including Moses 
did not only speak, they wrote, and the written record of their 
times is being uncovered now. 
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2. Monotheism. Another mistaken notion of the past genera- 
tion seems to be doomed by recent investigations, viz., the applica- 
tion of the evolutionary theory to the development of religion. 
It was assumed, under this hypothesis, that religious belief among 
early races passed through the stages of animism and polytheism, 
the Hebrews being no exception to the universal rule. We no 
longer have to assume anything about the Hebrews in this regard. 
Ancient cuneiform writings of the Semites testify to the fact that 
monotheism was their original religion. 

Dr. Langdon, Professor of Assyriology at Oxford and one of 
the excavators of Kish (near Babylon), called by Marston “prob- 
ably the greatest living authority on cuneiform literature,” writes: 
“I may fail to carry conviction in concluding that both in Sumerian 
and Semitic religions monotheism preceded polytheism and belief 
in good and:evil spirits. The evidence and reasons for this con- 
clusion, so contrary to accepted and current views, have been set 
down with care and with the perception of adverse criticism. It is, 
I trust, the conclusion of knowledge and not of audacious precon- 
ception.” As a result of his excavations at Kish, Dr. Langdon 
writes: “In my opinion, the history of the oldest religion of man 
is a rapid decline from monotheism to extreme polytheism and 
wide-spread belief in evil spirits. It is in a very true sense the 
history of the fall of man.” 

In The Origin and Growth of Religion — Facts and Theories, 
Methuen, 1931, Professor Schmidt of Vienna, an anthropologist, 
testifies to a universal belief in one Supreme Being and a universal 
belief in a future life among the primitive peoples. 

W. F. Albright, Professor of Semitic Languages in the Johns 
Hopkins University, in his From Stone Age to Christianity, with 
subtitle: “Monotheism and the Historical Process,” Baltimore, 1940, 
says at the conclusion of his book: “How does the picture of the 
history of monotheism which emerges from our study compare 
with the picture which has been handed down by Biblical tradition? 
The tradition of Israel represents Moses as a monotheist; the 
evidence of ancient Oriental religious history, combined with the 
most rigorous critical treatment of Israelite literary sources, points 
in exactly the same direction. The tradition of Israel represents 
the Prophets as preachers and reformers, not as religious inno- 
vators; rigid historical and philological exegesis of our sources 
agree with tradition. Christian tradition represents Jesus of 
Nazareth as the Christ of faith; historical and literary criticism, 
assisted by the evidence of Near-Eastern religious history, finds 
nothing against the tradition—except prejudice. Mosaism is a 
living tradition, an integrated, organismic pattern, which did not 
change in fundamentals from the time of Moses until the time of 
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Christ. Moses was as much a monotheist as was Hillel, though 
his point of view may have been very different in detail. Chris- 
tianity is also an integrated organismic pattern; it arose with Jesus 
of Nazareth, not with Paul or John, and its orthodox branches 
have modified their basic faith only in detail. 

3. Date of the Exodus. On inconclusive evidence it was long 
assumed that the Exodus occurred in the reign of Mernepthah, 
about 1220 B.C. And because there was evidence, from Egyptian 
records, that the tribe of Asher was in its proper place in Palestine 
as early as 1300 B.C., elaborate theories were evolved to explain 
that most of the twelve tribes never went down into Egypt at all. 

On the basis of recent evidence the date of the exodus can 
now be placed between 1407 and 1397 B.C. 


VI. Jericho 


1. A year or two before the First World War the Germans 
began to excavate Jericho. Their work was thorough and sys- 
tematic, but it was carried out before the study of ancient pottery 
had reached a stage when it could be used for chronological pur- 
poses. In a roundabout way Professor Garstang (who had proved 
the critics wrong about Hazor being burned by Joshua) was led 
to continue the work at Jericho. 

The site of ancient Jericho lies half a mile farther back from 
the river than modern Jericho. The Jericho so often mentioned 
in the New Testament was the Roman city of that name, located 
above and outside modern Jericho. As in so many other instances, 
several cities were built one on top of the other on the same site 
at ancient Jericho. 

Professor Garstang has provisionally dated the earliest occu- 
pation from 2500—2100 B.C. That city’s single wall consisted of 
large clay slabs banded with thick layers of bituminous earth, 
after a Babylonian fashion. The next city above it belonged to 
the Middle Bronze Age pottery period. Its wall was some ten feet 
thick, and built of large gray bricks; it has been traced around 
three sides of the city. On the east side, near the spring, it was 
supported by a tower, parts of which still remain, then some 
sixty feet high. Evidence in its strata is again apparent of Baby- 
lonian culture and influence, and the explorer assigns a date of 
2100—1900 B.C. to it. The third city, according to an Egyptian 
scarab of the thirteenth dynasty, included the Hyksos period. The 
city then covered the whole mound, which was entirely surrounded 
by a stone glacis crowned with a brick parapet at occupation level, 
and further protected by an outer ditch. The area thus enclosed 
was about twelve acres, and included the spring. This expansion 
marked the greatest cultural and material prosperity of the place. 
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This city was destroyed and its ramparts dismantled at the close 
of the Hyksos period, probably by the avenging Pharaohs. Its 
successor, built on the same site in the late Bronze Age (1600 to 
1200 B.C.), is the city with which we are concerned. 

Traces of a still later occupation are also in evidence, but it 
was of a partial character. We remember that Joshua, after his 
destruction, put a curse upon this site, Joshua 6:26: “Cursed be 
the man before the Lord, that riseth up and buildeth this city 
Jericho; with the loss of his first-born shall he lay the foundation 
thereof, and with the loss of his youngest son shall he set up the 
gates of it.” This curse was fulfilled. 1 Kings 16:34: “In his 
(Ahab’s) days did Hiel the Bethelite build Jericho; he laid the 
foundation thereof with the loss of Abiram his first-born, and set 
up the gates thereof with the loss of his youngest son Segub.” 
(R.V.) The evidence left of this occupation cannot be assigned 
to an earlier date than about 900 B.C., which would correspond 
to the time indicated in the Bible narrative. Thus a period of 
over five centuries appears to have elapsed before this attempt 
was made, and its disastrous consequences probably caused the 
final abandonment of the site. What afterwards became the site 
of Roman Jericho may have succeeded it. 

2. Bearing on Date of Exodus. In 1929 Professor Garstang 
made a preliminary expedition to the site and examined the 
potsherds. In 1930 he and his wife cleaned and examined sixty 
thousand fragments from the strata of the burned city. In 1931 
another forty thousand fragments were examined. They all at- 
tested to the same date, that of the middle of the late Bronze Age 
(1400 B.C.), before the infiltration of the Mykenean ware. 

Now, it had been very generally believed that the Exodus had 
taken place more than two centuries later than the date supplied 
by the potsherds. It is not easy for authorities on any subject to 
change their views, so rather than do so in this case, the system 
of pottery dating as far as Jericho was concerned was called into 
question. 

Fortunately, in the course of the 1931 excavations another 
discovery was made, which enabled the excavators to check the 
date of the potsherds taken from the debris of the burnt city. In 
that year Prof. Garstang found the cemetery where the inhabitants 
of Jericho buried their dead from the earliest times. The site 
lay between the city mounds and the western hills. Covered over 
and concealed by the sand of the plain, the tombs had escaped the 
notice of countless generations of plunderers and their contents 
lay intact. 

In 1932 they yielded a rich hoard of fifteen hundred unbroken 
pottery vessels of all periods of the Bronze Age. Mingled with 
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them were bronze weapons and trinkets, such as bead necklaces 
of carnelian, shell, and bone, and a number of bone flutes. There 
was also a human-headed vase. But far more important than all 
was the presence, in some of the richer tombs, of scarabs, eighty 
in all, which served to date the pottery in their particular tombs 
and which, in turn, could be compared with the broken one found 
in the burnt city. 

As the opening of the tombs proceeded, it was found that the 
later-dated ones were farther away from the city. Special atten- 
tion was therefore paid them in order to find the latest interments. 
In due course a number of tombs were opened that proved to 
belong to the century 1500—1400 B.C. and included the royal 
tombs of the period. There were found a succession of eighty 
scarabs bearing the cartouches of the Hyksos and eighteenth- 
dynasty Pharaohs. As the series of dated scarabs come to an end 
with the two seals of Amenhotep III, there is evidence, quite in- 
dependent of the pottery, that the city ceased to exist during that 
period. For the two centuries that followed there were no in- 
terments; the very distinctive pottery and decoration of the time 
of Akhenaten and Tutankhamen was not represented at all. Thus 
everything pointed to the reign of Amenhotep III (1413—1377 B. C.) 
as marking the approximate period when Jericho fell. 


3. The Walls of Jericho. The walls of Jericho! They fell down 
flat, the account in the Bible says. “Bosh!” says a critical com- 
mentary (The New Commentary). “ “The wall fell down flat’ is 
mere literary hyperbole, intended to convey the completeness of 
the victory; and probably nobody would be more amazed than 
the actual writer to learn that his words were ever required as 
a point of faith to be understood literally. ... Had the walls col- 
lapsed entirely Rahab and her household could not have escaped.” 
Let us see. 

Excavations reveal that the walls of Jericho consisted of two 
parallel walls built of sun-dried bricks. The outer wall was six 
feet thick, and the inner one about double that width. Both appear 
to have been about thirty feet high, with a fifteen-foot space be- 
tween them. But careful examination showed that these formidable 
defenses were somewhat faulty in construction. The bricks were 
sun-dried and contained no binding straw. Some of them were 
as much as twenty-two inches in length, while others were much 
smaller. And though all were about four inches thick, still the 
variations made it difficult to keep uniformity in the courses; 
so there were differences of level and occasional gaps. These were 
filled up with mud mortar, but the work appears to have left 
much to be desired. The foundations consisted of several layers 
of stones gathered from the neighborhood, which were of different 
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sizes, and were not evenly laid. Besides all this, both walls suf- 
fered from faulty foundations, the inner one having been built 
to overhang the remains of a much earlier wall, partly in ruins; 
and the outer one on debris at the very edge of the mound on 
which the city stood. Across or astride these great parallel walls, 
houses had, in places, been built, which thus linked them together. 
Rahab’s house was evidently one of these. 

Though the walls seem to indicate formidability, the area which 
they enclosed measures only seven acres. The whole circumference 
of the city was about six hundred and fifty yards. (Jerusalem 
which David captured was about the same size.) It seems that 
these cities were more in the nature of places of refuge resorted 
to on approach of an enemy. Under peaceful conditions a large 
number of the inhabitants would dwell outside the city under 
the palm trees to the east of the city. 

How did these formidable defenses collapse at the sound of 
Joshua’s trumpets? Professor Garstang at first was inclined to 
believe that the wall was undermined and that timber, used to 
hold up the foundations, was fired when the Israelites encompassed 
the city on the seventh day. But he changed his mind about 
this, too. 

The 1932 and 1933 excavations have completely exploded the 
theory of a pious fraud on the part of Joshua. The walls had 
fallen outwards quite flat in various places, particularly on the 
west side of the city, which alone had remained undisturbed by 
the German excavators. In 1932 a thorough examination of the 
outer wall disclosed the fact that it had either slipped or been 
pushed over the brink of the slope on which it stood. The debris 
on the surface, which has suggested possible undermining, was 
cleared away. It was then found that the striations of the natural 
soil both under the foundations and under the surface on which 
the walls fell, were unbroken and undisturbed from below; but 
that these lines had been deflected downwards by the great weight 
of the wall falling on the surface above. Professor Garstang there- 
fore concluded that the catastrophe was due to an earthquake. 

This conclusion is supported by other data. In 1927 there 
was an earthquake which shook the country and ran across the 
Jordan Valley from east to west leaving evidence similar to that 
found at Jericho. This explanation also is given credit by Marston 
for the crossing of the Jordan by the Israelites. Joshua 3:16 says: 
“The waters which came down from above stood and rose up in 
one heap, a great way off at Adam, the city that is beside Zarethan.” 
The site of Adam is the modern El Damieh, some sixteen miles 
above Jericho. Opposite El Damieh, on the other side of the river, 
is a place called Zarthan, which is undoubtedly the Zarethan 
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mentioned in the Joshua account. There the Jordan flows rapidly 
through forty-foot-high clay banks, which even in normal times are 
subject to landslides. During the earthquakes of 1927, these banks 
collapsed, and so dammed the river that no water flowed down 
for more than twenty-one hours. 

Marsten thinks that there is reference to this phenomenon in 
Psalm 114:1-7: “When Israel went out of Egypt, the house of Jacob 
from a people of strange language; Judah was his sanctuary, and 
Israel his dominion. The sea saw it and fled; Jordan was driven 
back. The mountains skipped like rams, and the little hills like 
lambs. ... Tremble, thou earth, at the presence of the Lord.” 

“There is a popular impression that when incidents like the 
drying up of Jordan and the fall of Jericho’s walls can be traced 
to ‘natural causes,’ there is an end of miracle. Such a belief is 
surely a superficial one. Science now openly confesses that we 
know little or nothing of the nature of natural causes; they may 
very well, therefore, be due to the action of the Deity. Indeed, 
the position today appears to be that, while the Bible represents 
God as working through ‘natural causes,’ leading scientists now 
affirm that simple actions of everyday life partake of the nature of 
miracles. If the Jordan was dried up at the moment when Israel 
reached its brim, if the wall of Jericho fell just when the trumpets 
sounded, these ‘coincidences’ testify to the direct action of the Deity 
although working through natural causes.” 


4. The Devoted City. The further fact was revealed that 
Jericho had been most systematically burnt, although it had not 
first been systematically plundered. There, in the houses, were 
found foodstuffs, such as wheat, barley, lentils, onions, dates, and 
pieces of dough, all reduced to charcoal by the intense heat of 
conflagration, and so preserved for more than three thousand 
years — mute witnesses to the course of events attending the de- 
struction of Jericho. Why had these foodstuffs been untouched 
and uneaten by the captors? The sacred narrative furnishes the 
answer, Joshua 6:17 R. V.: “The city shall be devoted, even it and 
all that is therein, to Jehovah.” The A.V. has: “The city shall be 
accursed,” etc., which does not bring out the full sense of the 
Hebrew original. The expression “devoted to the Lord” signifies 
“set apart for sacrifice.” Then we read: “And ye in any wise keep 
yourselves from the devoted thing, lest when ye have devoted it, 
ye take of the devoted thing; so would ye make the camp of Israel 
accursed and trouble it.” Joshua 6:18. (R.V.) “And they burnt 
the city with fire and all that was therein.” Joshua 6:24. 


Louisville, Kentucky Cart EBERHARD 
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Twenty-Third Sunday after Trinity 
Matt. 22: 15-22 


By putting their question to Jesus the Pharisees thought to 
force Him into a trap and so to discredit Him; whether He an- 
swered yes or no, He would offend one or the other party. — There 
have always been attempts to discredit Christians, specifically 
Lutherans, because of their attitude toward civil government. Be- 
cause under certain conditions (Acts 5:29) they refuse to obey, 
they were called rebels. Modern historians like to call the Refor- 
mation the “Protestant Revolt” (Do we note the gentle pressure 
of a fine Italian hand? They “revolted” against a false government, 
the Pope’s); others persist in the claim that Luther taught un- 
conditional obedience to government. — The Christian (and there- 
fore Lutheran) attitude toward civil authorities is based on the rule 
laid down by Christ in the text: 


Render unto Caesar the Things Which Are Caesar’s; and unto God 
the Things That Are God’s 


1 


Caesar the de facto government. The Romans had attained 
this position by trickery and force; yet the Jews themselves ac- 
knowledged their authority by using their coinage (Talmud: “He is 
the king of the country whose coin is current in the country”). 

This government, no matter what form it takes, is God’s 
ordinance (Fourth Commandment; Rom. 13:1 ff.; 1 Pet. 2:13). 
Therefore (“for conscience’ sake”, Rom. 13:5) Christians render to 
the government all the things that are Caesar’s: honor, obedience, 
taxes, support, if necessary, to the extent of blood and life. They 
who refuse this shall “receive to themselves damnation.” — Finally, 
Christians do not forget the divine injunction: 1 Tim. 2:1, 2; Luther: 
Even the poorest government is better than anarchy. 


2 

God is the Ruler of the universe; as such He has the right to 
constitute various realms: That of Caesar (civil government) and 
that of the Church; into the latter realm belong all the things which 
He has not put into the hands of the secular government. His realm 
here on earth is the Church. 

Our duties toward this realm are just as definite as the others. 
It is not really a matter of man’s free choice whether he wants to 
be a member of the Church or not; he is a rebel against God if he 
is not; he does not render unto God the things that are God’s. — 
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Membership in the Church requires faith, a sanctified life, willing 
support of the Church with earthly goods and service, with our 
physical and mental gifts. 

3 

There need be and there should be no collision between the 
two (Augsb. Conf., Art. XXVIII,12; Triglotta, p.85). The Lu- 
theran Confessions and other statements of Luther show awareness 
of the fact that the then existing mingling of the two realms was 
not ideal, but a stopgap required by the emergencies of the time. 
The ideal, for the first time in history, in our country; that accounts 
for the remarkable growth of the Church here. 

There must be no mingling of the two realms; that would be 
contrary to the rule laid down by Christ (if the government inter- 
feres with the Church, or the Church with the affairs of the State, 
they demand that we render to Caesar the things that are God’s, 
and to God the things which He has definitely relegated to Caesar). 
In such a case, and in every case of collision (if State demands 
disobedience to God, or Church rejects just demands of the State), 
we must refuse to obey and rather suffer anything than transgress 
Christ’s rule (Acts 5:29; Dan. 3; Matt. 10:28; Christians in the early 
persecutions; Protestants in post-Reformation times, the religious 
wars, under the Inquisition). 

Jer. 29:7. One of the greatest blessings of God that in our 
blessed land we may follow fully and freely Christ’s rule laid down 
in the text. Let us watch and pray that we may not lose this 
blessing. THEO. HOYER 





Twenty-Fourth Sunday after Trinity 
Matt. 9: 18-26 


The sermons of the past church year were designed to 
strengthen our faith. At the conclusion of the church year let us 
review the blessings of faith. 


The Marvelous Power of Faith 


1. It draws the believer to Christ. 

Jairus (Luke 8:50) and the woman (v.22) believed. In this 
faith they approached Jesus in the hour of need. They had good 
reason for doing so. As ruler of the synagog, Jairus will have had 
firsthand knowledge of the healing of the centurion’s servant (Luke 
7:3). Surely, Christ could also help his daughter. Disregarding 
the open hostility on the part of other Jewish leaders, he put his 
entire trust in Jesus. (Mark 5:22 f.) — The woman “had heard of 
Jesus” (Mark 5:27). What she had heard about Jesus assured her 
Jesus would help her also. In both instances faith drew the sup- 
pliant to Jesus to ask His help. 
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The degree of faith of Jairus and the woman is a matter of 
speculation. The need of each arose from different situations. For 
twelve years Jairus had had the pleasure of having his young 
daughter with him; now he is confronted by a sudden yet very 
serious condition, v.18. The woman was faced by a condition of 
many years’ standing (twelve years’ illness; helplessness of phy- 
sicians), v.20. Trust when help has been long delayed, may call 
for greater heroism of faith than under sudden crises. In both in- 
stances implicit trust is the faith which drew these believers closer 
to Christ. 

Desire for help from Jesus and trust in Him draws also us ever 
closer to Him. — Lutheran Hymnal, 422: 4. 


2. It draws Christ to the believer. 


“As a magnet attracts the iron, faith draws the power of the 
Lord to itself; power of salvation for the recuperation of body and 
soul.” — Stoeckhardt. 


Having heard Jairus’ call of sorrow, Christ at once left his seat 
at the banquet which Matthew gave on the occasion of his call “and 
followed him,” v.19. In the case of the woman, Jesus at once 
turned to address her. Speaking words of tenderness, He called 
her “daughter.” Gently He encouraged her by saying, “Be of good 
comfort,” v. 22. 

Though our burden be ever so heavy, our grief ever so crush- 
ing, our care ever so great, if we but cling to Christ in faith, He will 
draw closer to us. Is. 41:10; Ps.145:18; Lutheran Hymnal, 356; 
647: 4. 


3. The mutual contact produces wonderful results. 


a. With regard to the believers: Having approached Jesus in 
faith, the woman was not disappointed. Her faith made her whole, 
even though her illness was protracted and pronounced incurable. 
Mark 5:29. The delay caused by healing the woman gave people 
time to assure themselves that Jairus’ daughter really was dead. 
The commercial mourners were present (v. 24) and knew she was 
dead, Luke 8:53. Taking the girl by the hand, Jesus restored her 
to life, “and her spirit came again.” What joy especially for parents 
and friends! As a person believes, so will he receive from the Lord; 
only that, in bodily need, faith does not dictate type and time 
of help. 

Spiritual benefits are of even greater importance. By singling 
out the woman, Christ gave her strength to confess Him publicly, 
Mark 5:33. He praises her faith. The girl’s parents likewise were 
blessed at seeing their daughter raised. They were astonished. 
They became confessors of Christ’s power, v. 26. 
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b. With regard to Christ: Men glorified His name. His fame 
spread abroad. His majesty and power, His kindness and readiness 
to help, were magnified in the eyes of the believers. 

We are far removed from the scenes of Capernaum, yet faith 
remains the same. If we believe on Christ, we will approach Him; 
and He will draw closer to us. He will be also our help, and His 
name will be made glorious. Victor MENNICKE 





Twenty-Fifth Sunday after Trinity 
Matt. 24: 15-28 

“Prepare to meet thy God, O Israel,” Amos 4:12. The world 
and all that therein is, is hastening toward dissolution. As a thief 
in the night, the great Day of the Lord will break upon all created 
beings (2 Pet.3:10). We Christians, too, must see the end of all 
things, “for here have we no continuing city,” Hebr. 13:14. In a 
world that is tottering on the brink of ruin we Christians turn to 
God’s Word for instruction and ask 


What Shall We Pray for in These Last Times? 


1. For eyes to see the signs of the times 
2. For feet that flee from present temptations and dangers 


3. For hearts that seek strength and rest in God 


1 


A. In Matt. 24:4-12 (cf. Mark 13:5-9; Luke 21:8-12) Jesus had 
spoken of various signs that would precede the destruction of Jeru- 
salem. Jesus emphasizes see, hear (vv.6,15). The Apostles and 
early disciples saw the signs Jesus had spoken of, and many of them 
lived through the fall of the Holy City. 

B. The signs preceding the fall of Jerusalem and the destruction 
of the city are, according to the words of Jesus, a picture of the end 
of the world. He who has eyes to see may read as he runs and 
recognize the “abomination of desolation” standing in the holy 
place. (Cp. Dan. 9:27; 12:11; Popery, Trigl., 234, par. 23,24.) In- 
stead of Titus and his hosts before the gates, we see the myriads 
that despise the Law of God, spurn the Gospel of Jesus, and wallow 
in the cesspools of sin. We see apostasy even within the Lutheran 
Church: worldliness, neglect of God’s Word, etc., within our own 
midst. Our prayer to God in these last times is for eyes to see 
these signs. . 


A. Fleeing feet are to be coupled with seeing eyes. When the 
woes and calamities broke upon Jerusalem — and they broke sud- 
denly and swiftly — Jesus’ disciples were to flee and let nothing 
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hinder them in their flight, vv. 16-21. Personal possessions must be 
sacrificed. Expectant mothers and women with little children 
would be exposed to particular danger, because they must try to 
take care of themselves and their own flesh and blood (Luke 23: 
28, 29; 1 Tim. 2:15; Ps. 127:3; 128:3). Those who were caught in 
the destruction of Jerusalem suffered untold agony and death. 

B. Jerusalem fell because of the wrath of God. God has told 
us the world must come to an end because of its wickedness and 
unbelief. All the signs pointing to the dissolution of our world are 
multiplying with increasing rapidity. Jesus’ word to us is not only 
that we pray for eyes to see the state of things, but also that we 
beseech Him for feet to flee from the wrath which inevitably will 
break upon mankind, vv. 23-28. Materialism, neglect of the Word 
of God, vice, pride, worship of military power, love of money, the 
many promptings of the flesh, are dogging our steps daily. “Flee 
these things,” says Jesus. “Flee and live!” —“O Jesus, give me 
courage to flee the ‘abomination of desolation,’ courage to flee the 
‘pollutions of the world,’ ” 2 Pet. 2:29. 


3 


A. Without a doubt, those who saw the evils and fled from them 
when Jerusalem sank into dust gave their hearts to God and found 
in Him strength to live through the ordeal and rest from all their 
anguish. God’s promise to them was sure and effective, v. 22. 

B. As the world is rushing toward the final Judgment and 
temptations and dangers are multiplying, our hearts in particular 
need strength and rest. Human resources fail in fortifying the 
hearts, only God can make the heart strong and steadfast. We turn 
our hearts to the hills whence our help comes, Ps. 121:1. We pray 
God that we may not strive to seek strength and rest at the foot of 
Mount Sinai with its demands of holiness and perfection. We be- 
seech Him to enlighten our heart as we stand before Mount Calvary 
and behold the Lamb of God, slain for sinners. We entreat Him to 
teach us to exclaim with Peter on the Mount of Transfiguration, 
“Lord, it is good for us to be here,” Matt.17:4. As the eagles of 
judgment are gathering together, let us lift up our hearts to God, 
have our conversation in heaven (Phil. 3:20), and gather treasures 
for the mansions above (Matt. 6:20). 

So we shall have comfort and everlasting peace when the Son 
of Man comes at the end of the world, v.27. A Lex Wm. C. GuEBERT 
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Thanksgiving Day 
Rom. 1: 16-23 


Brief remarks on the origin and the purpose of Thanksgiving 
Day. Is its purpose accomplished in our nation? Few observe this 
day as they should.— The Holy Spirit accuses and convicts the 
unbelievers of ingratitude. The knowledge of God is the only 
source of true gratitude to Him, and cheerful service to Him is the 
expression of such gratitude. 


Let Us Thank God for His Goodness and Mercy to Our Nation 
by Renewed Missionary Efforts in Behalf of Our Nation 


1 

The natural knowledge of God is not lacking in our nation; 
yet most citizens do not acknowledge the true God, neither are they 
thankful; therefore the nation is in danger of its doom. 

A. The natural knowledge of God is the conviction of man by 
reaction of his senses, mind, and conscience to the visible revelation 
of God’s existence and of His wisdom, power, and goodness. — His 
revelation is not lacking, but is superabundant, in our country, 
where milk and honey flows. The physical features of our country, 
its varied climates, the abundance of its minerals, plants, animal 
life, the multiplicity of its resources, the rich harvests, flowing 
rivers, dense forests, and the sky above us: evidences which compel 
us to believe that there is a God. We may add the study of events 
under the government and providence cf the wisdom, power, and 
goodness of the invisible God. Only the fool will say that there is 
no God, while his conscience yet urges him to seek, worship, and 
thank the true God. 

B. Most of our fellow citizens are, by choice, just such fools as 
the text describes. They know from the visible things about them 
that God exists; but they do not seek Him, neither are they thank- 
ful. They do not react to His revelation, and they obstinately resist 
compelling evidences. Therefore their refusal to thank God is 
conscious, deliberate, willful. These ungrateful people are with- 
out excuse. — Though we as a nation know not where we are and 
whither we are going nationally, internationally, economically, 
socially, morally, the slogan is: We can, we must, we will. What? 
Idolized human intelligence turns from idolized images to idolized 
man power, money power, mind power. Thus the truth is sup- 
pressed and smothered in unrighteousness. 

C. The consequences are inevitable. Unbelief, self-reliance, 
ingratitude, lead to other sins (see vv. 28-32). These have become 
national sins, many of them legalized.— They challenge the wrath 
of God revealed from heaven and are worthy of death. Examples 
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from the history of nations and of individuals are plentiful. — Hence 
our ungrateful nation is ripe for judgment. Notwithstanding in- 
ternal and international victories, resources, harvests, military 
strength, things look insecure, gloomy, hopeless. Niniveh. 


2 

We Christians must proclaim the Gospel of Jesus Christ that, 
with us, our fellow citizens may repent, thank the true God, and 
be spared. 

A. The Gospel of Jesus Christ must reach the individual citizen 
for his personal knowledge of the true God and for his personal 
salvation. — We Christians (Matt. 5:13-16; 28:19,20) must not be 
ashamed of the Gospel of Christ, but proclaim it with boldness. 
This is our foremost duty to God and to our fellow citizens, and it 
is the first and greatest evidence of our own gratitude to God for all 
His spiritual and temporal benefits. — The Gospel is the power of 
salvation as to the Jew and Greek, so to the American. To human 
reason the leap from unrighteousness and death to righteousness 
and salvation is illogical; but verse 17 is meant for the American 
citizen. The trust and faith of Niniveh was not collective; it was 
individual. 

B. As unbelief is the source of ingratitude, so faith in Jesus 
is the source of gratitude to God. — We thank the true God, because 
we know Him in Christ Jesus. The unionistic services of today, 
arranged by Modernists, cannot be acceptable to God because of 
their Christless character. They are a form of idolatry. 

C. The Gospel does not promise heaven to any nation as such. 
It reveals to all nations the way of repentance by faith. It reveals 
the Creator as the Redeemer. As impenitence evokes the wrath of 
God, so faith receives the righteousness of God through the redemp- 
tion in Christ. — Let us by word and example lead others to such 
faith. For Jesus’ sake, for the Gospel’s sake, for the sake of His 
mercy and truth, for the sake of the righteous, God will spare our 
nation. Let us renew our missionary efforts in behalf of our nation. 
Ps. 100. G. H. SmuKa 
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First Sunday in Advent 
Matt. 11: 25-30 


' Standing at the threshold of a new church year, our hearts 
tremble with fear at the thought of the fate of the Church and the 
individual Christian in these dark and dubious times. The Lord 
Jesus, Heb. 13:8, comes to us with a message of instruction, admo- 
nition, comfort, hope. Let us hear 
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Christ’s Message to His Church at the Beginning 
of the New Church Year 


1. He praises the Father for His marvelous revelation 
2. He offers rest and peace to all that are heavy laden 


1 


Five times Jesus calls God “Father,” not, however, in the sense 
of Modernism, which proudly hoists the banner of the universal 
fatherhood of God and brotherhood of man, denying the sinful 
depravity, the holy wrath of God, and everlasting punishment. 
The Father as He is known and revealed only by the Son is the 
eternal Father of the eternal Son, who became the Father of 
apostate mankind, the children of wrath, Eph. 2:1-3, only by send- 
ing His Son to become their Reconciler through His vicarious suf- 
fering and death, Is. 53; 2 Cor. 5:18-21. . 

This Father in turn reveals the Son to mankind in His Gospel; 
reveals Him as only the Father knows Him, not only as a wise man, 
a teacher, an example of virtue, but as His own Son, Ps. 2:7; the 
mighty God, Is. 9:6; John 1:1-3; our Redeemer, Gen. 3:15; Is. 7:14; 
9:6; 53:1-12; Jer. 23:5, 6; etc. 

These truths surpassing man’s understanding, 1 Cor. 2:6-11, the 
Father has revealed in such a manner that even babes can thereby 
be saved, v. 25c, instituting Baptism as the water of regeneration, 
a means of creating faith in infants, and teaching the way to life 
in language so plain and simple and so powerful that even babes in 
intelligence, despised by the world, may become God’s children, 
ep. Is. 35:8c; 1 Cor. 1: 26-29. 

This Father is the Lord of — and earth, v.25a. The 
almighty Creator and Ruler of the universe is our reconciled 
Father through Christ, who still governs the world for the wel- 
fare of His Church, His children, Ps. 46; Is. 40: 26-31; 43:1, 2. 

That is the glorious self-revelation of the Father for which the 
Son thanks Him. This revelation we have enjoyed during the past 
years; with this marvelous revelation of the Father’s love and 
power we are greeted on the first Sunday of the new church year. 
With Jesus let us thank our heavenly Father, accept His revelation 
in humble hearts, and remain His loving, trusting children. 


2 


V. 28. This is an invitation such as Jesus alone can truthfully 
extend. It is based on His entire life’s work, His perfect fulfillment 
of the Law, His atoning sacrifice for our sins, which He bore for us. 
He offers rest. This term means “ceasing from any movement or 
labor in order to recover and collect one’s strength.” Thayer. It is 
what Christ Himself calls His peace, John 14:27; 16:33; 20:19, 21, 26. 
It is rest from anything and all things that may disturb the soul or 
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body of man, from all burdens, be they physical, mental or spiritual; 
rest from all efforts to establish one’s own righteousness; rest from 
the agonizing accusations of a violated conscience, of Satan, of one’s 
fellow men; rest from all worries and heartaches that harass the 
spirit and weary the body; rest and peace and quiet in Him, our 
Savior, who loved us and gave Himself for us, and who holds us 
firm and fast in His loving arms. 

He asks us to accept His yoke, assuring us that it is easy, 
vv. 29,30. It is not the yoke of Satan and sin for our condemnation; 
it is entering into the service of Him who is our Righteousness and 
Strength, who by forgiving our sins engenders, strengthens, pre- 
serves that love to Himself which gladly does His will. He is our 
Example and Teacher, meek and humble, never harsh, never losing 
patience, always ready to come to our aid, always willing to supply 
new strength. And He is our Savior, covering our imperfections 
with His perfection. 

This He has done in the past. Today He again invites us to 
come to Him for rest and joyous service. O Lamb of God, I come! 

THEO. LAETSCH 





Second Sunday in Advent 
Luke 17: 26-37 


Standing before His unjust judges, Christ tells them, Matt. 
26:64. Forty-three days later, angels announced to His disciples, 
Acts1:11. The Letter to the Hebrews informs us, Heb. 9:28. In 
our lesson the Lord calls this day the day when the Son of Man is 
revealed, and exhorts us all: 


Stand in Readiness for the Day of the Revelation of the Son of Man 


1. This day shall be a day of judgment 
2. This day shall come unexpectedly 
3. On this day only the righteous shall escape destruction 


1 


The day of the Son of Man is compared to two outstanding 
examples of God’s judgment upon wickedness. On the conditions 
in Noah’s time, cp. Gen. 6:1-7; at Sodom and Gomorrah, Gen. 13:13; 
19:4-11. These descriptions fit our time and age. The whole world 
lies in wickedness, 1 John 5:19, and this wickedness increases and 
grows from century to century like a malicious cancer, Rom. 1: 
21-32; 2 Tim. 3:1-13, until now the world is like a putrid carcass, 
carrion rotting away in its vices and shameful wickedness. Already 
we see the eagles of judgment and perdition sweeping down upon 
their prey. At any time the final Judgment Day may come. Are 
we ready? 
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2 


This judgment comes unexpectedly, vv. 26-30. Neither the 
people of Noah’s time nor the people of Sodom expected so sudden 
and complete a destruction, although they had been warned. Care- 
lessly, indifferently, they continued to live as they had been accus- 
tomed — until it was too late. 

The world has been warned of the final Day of Judgment. 1900 
years ago Christ foretold the day and the signs. Before that, 
prophets had uttered their warnings, Is. 2; Zeph.1:14,15; Jude 
14,15. Man’s conscience tells him that Judgment Day impends. 
Still most men do not take these warnings to heart. While at all 
times there are scoffers, 2 Pet. 3:3, 4, the mass of mankind goes on 
its way neglecting the signs of the time, taking interest only in 
this world, giving little or no thought to eternity. Are we ready? 
Ready today? Ready now? When are we ready? 


3 


In the judgments named wv. 26-29 all were destroyed save Noah 
and Lot and their families. Why? Because God regarded them 
righteous, Gen. 7:1; 2 Pet.2:7. Like Abraham, they were ac- 
counted righteous because of their faith in the promised Messiah, 
cp. Gen. 15:6. On that Day one shall be taken, lovingly accepted, 


as the bride is received by the bridegroom, Matt. 1:20; the other, 
left, forsaken, sent away, as a convicted criminal is sent to prison. 
Judgment Day will not be a day of indiscriminate mass destruction, 
it will be a day of just and impartial individual judgment on the 
basis of Mark 16:16; John 3:36. Though there may be no difference 
between two individuals with respect to profession, culture, sex, 
etc., yet the Searcher of hearts knows His own and will publicly 
acknowledge them, while publicly disowning all that refused to 
accept His grace, vv. 34-36. 

The Lord describes the folly of those who seek to save their 
life, v.33, who make their life in this world the sole or chief object 
of loving care and solicitous attention. Their heart will cling to 
their treasures even on the Last Day, and together with their 
treasures they lose their soul, v.31. While there is opportunity, 
repent! And obey the Lord’s every word! Lot’s wife perished be- 
cause in disobedience to the Lord’s word she looked back, v. 32. 
Escape for your life! Thank God that you have a Savior who 
opened heaven for you, and for His sake and in His strength deny 
yourself, crucify your flesh, die to the world. Make Paul’s motto 
your own, Gal. 2:20; Phil. 1:21, then you can also exclaim, 2 Tim. 
4:7, 8. 

Conclusion. Deut. 30:19. What will you choose? 

THEO. LAETSCH 
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The New Approach in New Testament Study 


By the Rev. Wrtt1am Hatiock Jounson, D.D. 


Just forty years ago, in 1904, I spent a summer semester in a Ger- 
man university at Jena and attended the lectures of Professor Wendt, 
a well-known New Testament scholar. The professor graciously in- 
vited the American students to his home for supper and paid us 
a compliment — of the left-handed variety. “You Americans,” he said, 
“are a wonderful people; you are not satisfied with anything but the 
best. That’s the reason you come over here to us.” 

We are now at war with Germany, but must acknowledge that to 
their credit or discredit the Germans have been the leaders in Biblical 
criticism. In the New Testament field, the mythical criticism of Strauss, 
the Tuebingen school of Baur, the eschatological school of Schweitzer, 
and more recently the Form Criticism of Dibelius and Bultmann, with 
the Barthian movement as well, have all come from Germany. § It is 
refreshing at last to find that there is now an influential school of 
younger English-speaking scholars who are using the methods of 
criticism to rediscover the Gospel and to reaffirm its essential truths. 
How this has come about may be briefly told. Critics “from Reimarus 
to Wrede” have sought underneath the New Testament records for 
a Jesus who like John the Baptist “did no miracle,” for a Jesus whose 
ministry involved no intrusion “ab extra” into the ordinary course of 
events, and whose Person was free from transcendant attributes. As 
one stage in this search the critics went back from Paul to Jesus, from 
the Epistles to the Gospels, but without success. The Gospels were 
then set one against another. Admittedly the Fourth Gospel drew the 
picture of a Divine Christ, the eternal Word of God, but it was thought 
that a different Jesus could be discovered in the earlier Gospels or in 
Mark, the earliest. Further study made it clear that no merely “human- 
historical” Jesus could be found in any of the Gospels. One of the 
keenest of the liberal critics, W. Bousset, declared that “already for Mark, 
Jesus is the miraculous eternal Son of God.” The search was then 
continued in the literary sources of the Gospels, distinguished as 
(1) Mark, (2) the non-Marcan material common to Matthew and Luke 
known as Q, and (3 and 4) the special matter in each of these Gospels 
called M and L. But M and L independently speak of Jesus as the 
Savior from sin, “God with us” (Matt. 1:21, 23), and as “a Savior, which 
is Christ the Lord” (Luke 2:11); and Q contains the majestic self- 
disclosure of Jesus, “All things are delivered unto Me of My Father; 
and no man knoweth the Son, but the Father,” a saying of which Loisy 
remarks, “The Christ it designates is immortal, we may even say 
eternal.” We cannot, as pointed out by E.F.Scott, disengage from our 
sources a purely human figure, a historical as opposed to a theological 
Jesus. The earliest documentary sources were as “Christological” as 
the Gospels that we have today. 
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In the laborious quest for the historical Jesus, that is, a Jesus who 
was not the Messiah and the Son of God, the documentary evidence 
yields the result that the building stones are of the same material as 
the finished structure. A large area, however, and a field tempting to 
critical ingenuity remained to be explored. This was the “no-man’s 
land” of oral tradition, before the Gospels were written, a period reach- 
ing perhaps to the year 65 or to about 100 if we take Bultmann’s figures. 
This inviting field the so-called Form Criticism has explored with 
great diligence and, for a time at least, with considerable success. Scat- 
tered traditions about Jesus, it was said, were treasured in memory and 
repeated with elaborations and accretions as the needs of the com- 
munity, now for some reason called a church, required. These frag- 
ments of tradition were modified in two ways before the Gospels were 
written. They were run into certain “forms” or patterns of religious 
discourse (paradigms, in which a narrative is prefixed to a striking say- 
ing, miracle stories, etc.), and these “forms” had become so stereotyped 
as to be regarded as obligatory (verbindlich). Again there can be 
discerned a sort of “biology of the Sage” or psychological laws accord- 
ing to which legendary embellishments are added to a story to make 
it more effective as it passes from mouth to mouth. After many years, 
it is held, an anonymous author strung together these floating anecdotes 
and sayings of tradition, thus modified, adding editorially connecting 
links of time and place — “the house,” “the lake,” “the synagog,” “the 
feast,” etc.— and the result is one of our Synoptic Gospels. 

Naturally enough, the Form Criticism itself has been subjected to 
a storm of criticism. For example, a French liberal critic, Goguel, insists 
that the “forms” that are distinguished — and no two authors agree in 
the classification — are all mixed forms. This means in effect that there 
are no forms so clearly defined and stereotyped as to influence the con- 
tents. Goguel says again that no certain laws for the development of 
legend have been discovered: “We are still unable to construct what 
Martin Dibelius calls a ‘Biologie der Sage.’” As to the resemblance be- 
tween the Gospel narrative and other literature, Jewish or Greek, he 
says that this does not prove literary dependence. “An analogy is not 
the equivalent of genealogy.” It might be added that analogy need not 
detract from originality. Pericles long ago in his Funeral Oration praised 
the Athenian system of government, extolled the bravery of the Athenian 
soldiers, and called upon the citizens to follow their example; but this 
does not make Lincoln’s Gettysburg Address any the less original. 
Finally it must be said that it is an injustice to Mark to describe it as 
a loosely strung series of floating anecdotes. If any piece of literature 
gives the impression of being a vivid, straightforward narrative, march- 
ing forward with rapid and orderly progress toward its appointed goal, 
it is the Gospel of Mark. 

The Form Criticism in the main has been so negative in its results 
that it has not aided in the quest for the historical Jesus. It has served 
instead to show the hopelessness of that quest as usually conducted and 
has in fact brought this quest to a final impasse. Dibelius says that 
Mark in its final form is certainly a mythical book. Bultmann likewise 
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removes from the Gospel narratives most of their essential features and 

subjects the words of Jesus to a treatment if possible still more drastic. 
Neither of these authors can work backward and determine what man- 
ner of man Jesus really was. Neither can give any definite and reliable 
information as to the course of His ministry or the cause of His death. 
We can catch but a faint whisper of His voice as it dies away over the 
Galilean hills. Some people seem to think that the less we know about 
Jesus, the better we can worship Him; and in fairness it must be said 
that our authors in other writings seek to make Jesus available for 
faith by means of the Barthian dialectic. But as Form Critics they 
have reduced Jesus to an unknowable figure, the outlines of whose 
portrait are so dim that it can never be restored. 

So much on the negative side. But on the positive side and some- 
what incidentally the Form Criticism has done a service of great value 
to New Testament study. It has led to the discovery of a “form” of 
apostolic preaching behind the “forms” it describes. Challenging scholars 
to study afresh the New Testament material to see “whether these things 
are so,” it has led to the discovery behind the alleged “forms” of a 
primitive and original form of apostolic preaching so fixed in content 
and so authoritative that preachers have perforce followed it ever since. 
Professor C.H. Dodd of Cambridge, in “The Apostolic Preaching and Its 
Development,” finds the classical statement of the content of the Gospel 
in 1Cor.15:1-11: “That Christ died for our sins according to the Scrip- 
tures; and that He was buried and that He rose again the third day 
according to the Scriptures; and that He was seen of Cephas, etc.” 
This Gospel was not the result of Paul’s own invention or of the growth 
of Church theology; he “received” it, whether from the Christians at 
Damascus or from the Apostles at Jerusalem. In support of its truth 
he appealed to the leaders of the Jerusalem church, Peter and James, 
the Lord’s brother, men still living, men known throughout the Church, 
and men with whom Paul had had intimate contact. “Whether it were 
I or they, so we preach.” The statement carries us back to the earliest 
ages of the Church and shows that the Gospel which Paul preached in 
Corinth in the early fifties was the same as that which Peter preached 
in Jerusalem at Pentecost. 

The same Gospel is set forth in brief in the first verses of Galatians, 
where we read that Christ was raised from the dead and that He “gave 
Himself for our sins, that He might deliver us from this present evil 
world.” He assumes the knowledge of it in the Roman Church which 
He had not founded and had never visited. The Gospel, which was the 
power of God unto salvation, was promised in Holy Scriptures and 
concerned Jesus Christ of the seed of David, declared to be the Son 
of God with power by the resurrection from the dead. The same Gospel 
is set forth plainly in other epistles, such as 1 Peter and Hebrews. In 
Paul’s first recorded sermon in Acts (chapter 13) he speaks of Jesus as 
of the Seed of David, foretold by the Prophets, pointed out by John the 
Baptist, put to death by Pilate, buried, “but God raised Him from the 
dead,” seen by many witnesses, and “through this Man is preached unto 
you the forgiveness of sins.” Peter’s recorded sermons at Jerusalem in 
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Acts 2 and 3 follow the same line: Jesus Christ, approved of God, fore- 
told by Moses, David, and the Prophets, denied before Pilate, and cru- 
cified, “whom God raised from the dead,” and preached in order that 
men should be turned from iniquity. A remarkably full outline of 
the Gospel is in Peter’s words to the Gentiles at the house of Cornelius 
(Acts 10:36-43). Here is a statement of facts to which Peter can bear 
witness, but yet a Gospel offering to the believer peace and the re- 
mission of sins: The baptism of John, the preaching and healing ministry 
of Jesus in Galilee and Judea as He went about doing good, the apostolic 
band, the death on the cross, the resurrection on the third day, the 
appearance to chosen witnesses, the command to preach, the appoint- 
ment of Jesus to be Judge of quick and dead, to whom all the Prophets 
bear witness, the remission of sins. 

It is notable that Peter’s address to Cornelius is a remarkably cldse 
and exact outline of the Gospel of Mark, which was based, as strong 
and credible tradition holds, on the preaching of Peter. The view that 
Mark is an anonymous collection of floating legends receives an em- 
phatic negative. 

These various statements of the “kerygma,” or Gospel, whether 
preached by Peter or Paul, whether addressed to Jews or Gentiles, 
whether amplified historically in the Gospels or interpreted doctrinally 
in the Epistles, are mutually corroborative. They furnish the strongest 
kind of evidence that the Gospel of Pentecost and of the Gentile mission, 
of Peter and Paul and of Mark and John, were essentially the same. 
The newer criticism has turned toward unity and synthesis and away 
from the divisive tendencies of the continental critics. It has also em- 
phasized the organic connection between the Gospel and Old Testament 
prophecy. We may come to see again that the massive structure of 
Scripture reveals a unity of design that points to a single architect. 
The newer critics, once more, have escaped from that fear of the super- 
natural which has dominated criticism for so many years. Says C.H. 
Dodd: “I believe that a sober and instructed criticism of the Gospels 
justifies the belief that in their central and dominant tradition they 
represent the testimony of those who stood nearest to the facts and whose 
life and outlook had been molded by them.” 

Jesus “came into Galilee, preaching the Gospel of the Kingdom of 
God and saying, The time is fulfilled, and the Kingdom of God is at 
hand; repent ye, and believe in the Gospel” (Mark 1:14,15). He pro- 
claimed the Good News that God had entered history in fulfillment of 
His redemptive purpose and had inaugurated His rule among men in 
a kingdom that offered to meet men’s deepest needs and promised to 
realize man’s highest hopes. He saw in Himself and His work the ful- 
fillment of the redeeming purpose of God. Behind every word is the 
eonsciousness that He is the fulfillment of the prophecies of the past 
and that His words have significance for all the future. He pointed 
forward repeatedly and unmistakably to His death and resurrection. 
The Apostles with fuller knowledge after these events happened caught 
the message from the lips of the Master and in the power of His Spirit 
preached the Gospel of “Jesus and the Resurrection,” of “Christ and 
Him Crucified.” 
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The cure for criticism is more criticism. New light will continue 
to break forth from the Word when it is studied with an open mind 
and an open heart. And when the returns are all in, it is safe to say 
that the Church will be singing: 

It is the golden casket Where gems of truth are stored; 

It is the heaven-drawn picture Of Christ, the living Word.* 


Major Problems Science Has Not Solved 
By WHEELER BoccEss 


(The writer of this article is a former missionary who served in South India. 
He has retired from foreign mission work and is now serving occasionally as 
supply preacher in this country. The article appeared in the Watchman-Examiner 
of August 3, 1944.) 


Science has revealed much about the propagation of life, its main- 
tenance, and its adaptability to environment, but it knows nothing about 
its origin. The greatest biologists now readily acknowledge that there 
is no spontaneous generation of life. Life can only come from previous 
life. The discoveries made by physiologists in their study of the various 
organs in every species of animal have revealed a remarkable inter- 
relationship of those organs, more complicated and more delicately ad- 
justed than anything made by the most skillful of men. A noted 
physiologist, David Grant, said to a group of students, “No reasonable 
being can look upon the miraculous construction and arrangement of 
organs in this body without acknowledging that some Creative Power 
above and beyond human comprehension must have been responsible 
for them.” 

In the blood is found strong evidence of the wisdom and power of 
the Creator. The repeated statement in the first books of the Bible 
that “life is in the blood,” has been proved scientifically accurate. The 
seeming intelligent actions of the red and white corpuscles is astonish- 
ing. The red corpuscles supply in kind and quantity whatever each 
wasted tissue needs. The white corpuscles rush to destroy or render 
innocuous every dangerous intrusion, even at the expense of their 
own lives. 

Modern Research Uncovers More Mysteries 


Modern research has taught us much about the various types of 
blood. Any given sample of blood can be identified as to the species 
of animal from which it came. A modern Jacob could not be deceived 
by his son’s coat being stained with goat’s blood (Gen. 37:33). Human 
blood shows four types. Whenever transfusions are made, one must 
be extremely careful not to mix types. One need not ask the color or 
nationality of one who gives blood for transfusion. The blood of a Negro 
is as good as that from a white man. 

Chemists and metallurgists have discovered in the world eighty- 
nine basic elements and believe that there are three more. All forms 
of matter which have been analyzed are merely various combinations 





* Not everything in the above article, which appeard in The Presbyterian, 
has our endorsement. We print it in its entirety because it furnishes much in- 
formation on present-day. critical endeavors and contains some positive em- 
phasis of great value. — A. 









ii NA A BE ae a 
Sa I GRE SS as: ~ 


cpieemousiions 
BESS eR eh 











































Miscellanea 763 


of those elements. By skillful combinations, scientists have produced 
marvelous materials needed in every kind of industry. Modern knowl- 
edge and skill in the use of these materials have enabled men to accom- 
plish wonderful results. But the origin of matter is still an unfathomed 
mystery. On earth and in the heavens we see continual change, so 
matter must have had a beginning. We can only ascribe it to an al- 
mighty Creator. 

Astronomers astonish us with the information they give us about 
the heavenly bodies—their size, weight, distance, composition, the 
direction and velocity of their movements, but they cannot tell us how 
they came into being, or how they started to move. Only God could 
create them and make them move, how, he has not revealed. To mere 
man it is a mystery unsolved and unsolvable. Not even a theory is 
in sight. 

Light is another mystery. Although man can produce light of many 
kinds and, through their rays, accomplish many strange things, he 
still does not know what light actually is and why and how it travels 
at the same rate as electricity, whatever may be its source.- Increased 
knowledge of the laws governing refraction and reflection, together with 
observed chemical and biological changes effected by light, has made 
the greatest scientists wonder. Michael Pupin said, “The light of the 
stars is a part of the life-giving breath of God.” The words of Scripture, 
“God is light,” surely mean that light never had a beginning, but 
existed long before God said, in creating our little world, “Let there be 
light!” [Here we do not agree with the author. Ep.] Since these things 
are so, we can expect light to continue throughout eternity, while we 
continue to learn more and more about Him who is called both “Light” 
and “Love.” 


“The Secret of the Lord is With Them that Fear Him” 


Electricity and magnetism, nothwithstanding all that man knows 
about them and their laws, are still among the great unfathomed mys- 
teries. In almost numberless ways they have been made to serve man, 
enabling him to accomplish what was formerly impossible, and might 
truly be called “miracles” of science. Almost every day new uses are 
found for these invisible forces. Yet, how little is the voltage man can 
generate with his largest dynamo compared with what God generates 
in the atmosphere of earth. What He generates in the numberless 
heavenly bodies throughout the universe is beyond computation or 
even imagination. 

The wind is another mystery, itself invisible and known only by 
what it does. Honest meteorologists frankly admit that their forecasts 
of weather are little more than guesses. None of them can accurately 
predict either flood or famine. As Jesus said, “The wind bloweth where 
it listeth; thou hearest the sound thereof but canst not tell whence it 
cometh or whither it goeth.” The origin of the wind is not known. Ob- 
servations taken over a wide area showing the wind’s direction, tem- 
perature, force, velocity, and barometric pressure form some basis for 
predicting weather conditions for a few hours or for a day, but even 
these often change suddenly without warning or known cause. ° 
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Many modern scientists of the highest rank have emphatically de- 
clared their belief that the universe evidences the knowledge, wisdom, 
and power of an infinite Creator. Such statements by men like Edding- 
ton, Lodge, Jeans, Millikan, Compton, Mather, Pupin, Edison, Einstein, 
Carver, Tillyard, and many others cannot be lightly disregarded. Says 
Edison, “After years of watching the processes of nature, I no more 
doubt the existence of an Intelligence that is running things than I doubt 
the existence of myself.” Pupin, on his deathbed said, “The soul of man 
is the highest product. of God’s creative handiwork.” 

Millions of common folks of all grades and nationalities can add 
their testimony, based on their own experience, that Jesus has brought 
into their souls those changes He promised to all who truly repent of 
their sins and believe in Him as their Savior and Lord. Even many 
non-Christians acknowledge the miraculous improvement they have 
seen in many followers of Jesus. 

Our conclusion to this whole matter is that we can be confident 
that any seeker for truth will find it in proportion to his honest effort 
and faithful acknowledgment. Those who find Christ to be all He 
claimed will continue throughout eternity to learn more and more 
about Him whose name and nature is Truth. 


Fade-Out of Evolution 
By Arruour I. Brown 


Dr. Brown is a Bible teacher and an authority on Christian evidences. He 
was formerly an outstanding medical specialist, but gave up his practice to 
serve the churches. 


A recent letter in your columns stated that “evolution is God’s way 
of working.” As this is an important and timely question, perhaps you 
will allow me space to correct briefly this popular idea, held even by 
many sincere Christians who are under the spell of overenthusiastic 
proponents of evolution. 

We hear and read much about the “consensus of scientific opinion” 
supporting a belief in transformism or an ancestral association with lower 
animals. To many people, this fiat of infidel science must be accepted 
without question. However, when we investigate, we discover that evo- 
lution is not accepted by all eminent scientists. 

This writer at one time believed in evolution and has been trained 
under some of the highest evolutionary authorities in the world. When 
he began to do some independent thinking, he found so many glaring 
inconsistencies, so many gross absurdities, and such a woeful lack of 
evidence, where evidence ought to be abundant, that he was forced, 
somewhat reluctantly, to abandon this hypothesis. 

Bible and Nature Say “No!” To affirm that “evolution is God’s way 
of working” implies that we are in possession of facts which support that 
conclusion. God has spoken to us in two ways. He has spoken through 
His Word and in nature. What do we hear from His Word? Absolutely 
not a hint that humanity has any kind of genetic relationship with 
animals. We read everywhere of God’s power and wisdom in creation, 
and never anything of evolution. If evolution is God’s method, then 
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the Bible is not true, and God is a liar. Does the Bible say one thing 
and mean another? 

In nature practically all the facts are against evolution. At the 
present time many distinguished scientists are now admitting: this. 

The limitations of space prohibit any technical discussion of the 
arguments presented by evolutionists, but it is enlightening to notice 
briefly the names of a few of the many scientists who are now opposing 
the current belief in this strange doctrine. 

On the continent of Europe the pendulum of scientific thinking is 
swinging away from evolution. Men like Deperet, Carazzi, Vialleton, 
Fleischmann, Caullery, Dewar, and many others are unequivocally ex- 
pressing themselves in opposition to their former belief. 

Professor Paul Lemoine, the great French geologist, has spoken very 
positively. He was selected to write the article on evolution for the 
latest edition of The Encyclopedia of France (1938), and, after a long 
and comprehensive survey, he closes with these words: 

It will be seen from this discussion that evolution is impossible. At 
bottom, in spite of appearances, nobody believes in it any longer. 

This positive assertion is quoted in the Proceedings of the Geological 
Society of France, April 4, 1938, with approval and with the editorial 
comment that practically all French geologists accept Lemoine’s 
conclusion. 

Many other great scientists could be quoted. Some are not yet will- 
ing to abandon completely their former pet theory, but admit that they 
hold to it now only as “an act of faith.” Science has failed to produce 
corroborative evidence. As far as the facts go, some of them admit 
that the evolutionary structure is tottering to an ignominious fall. 

Bias Against the Bible. The writings of Caullery, Austin H. Clark, 
Ernest Albert Hooton, Richard Goldschmidt, Sumner, Shull, and others 
who still claim to be evolutionists plainly reveal that this theory has 
a very insecure foundation. The reason men cling to it seems to be 
that they have a bias against the Bible and the supernatural, an antag- 
onism which exists even in the face of a mass of irrefutable fact sup- 
porting the Word of God in its entirety. 

How, then, can it be affirmed that God’s method is the process of 
evolution, leading humanity by a devious, unknown, age-long route from 
amphioxus to anthropoid to man? Where is there a scintilla of proof? 
The Bible denies the validity of evolution, and every realm of nature 
does the same. 

Some speak of “creative evolution” and imagine that by bringing 
these two words together they have solved the difficulty. But “theistic 
evolution” is a botch attempt at a synthesis of two systems of belief 
which are irreconcilable. 

It may be asked: “What difference does it make —either method 
glorifies God equally?” It makes a great difference. What are we 
going to do with this infallible Word of God? With no uncertain voice 
it proclaims creation. If we deny this and substitute evolution, we are 
placing ourselves in direct opposition to God Himself, denying either His 
truthfulness or His knowledge. Evolution takes from Jesus Christ that 
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pre-eminence which rightly belongs to Him. In Colossians 1:16-18 He is 
shown to be the Creator: 

All things have been created through Him.and unto Him; and He 
is before all things, and in Him all things hold together . . . that in all 
things He might have the pre-eminence. 

An intelligent, unbiased student—and this applies especially to 
Christians — must relinquish evolution. It has failed to produce the 
necessary proofs of its validity and is shown to be a base and subtle 
attempt to minimize the majesty of God and to deify the humanity 
of man. Let us refuse to be fooled by this obvious effort of the arch- 
enemy to lure us away from allegiance to the Lord Jesus Christ. 


Watchman-Examiner, June 29, 1944 


A Good. Plea for the Old Type of Theological Education 


In the Episcopal Recorder, a monthly publication issued in the 
interest of the Reformed Episcopal Church, the associate editor, Bishop 
William Culbertson, publishes an interesting and helpful editorial having 
the title “A Protest Against a Widespread Educational Tendency.” The 
editorial appeared in the issue of November, 1943. We ae the 
greater part of it. 

“The writer of this editorial is not pleading for a formal disciplinary 
concept of education. That there were excesses in the matter of im- 
practical subject matter, we admit. But we do raise a real question as 
to whether or not certain subjects, at least an acquaintance with them, 
is as impractical as the advocates of the Dewey conception of education 
would make us believe. We were interested to read in one of our out- 
standing secular magazines the following: ‘It is often said that a year 
or two of Greek.or Latin is time wasted, because the beauties of Greek 
and Latin literature cannot be revealed in that time. That is wrong. 
Just one year of Greek or Latin may be made a revelation, a turning 
point in life. I will not rehearse the familiar arguments for studying the 
so-called dead languages. Their life leaps forth if they are entrusted 
to the proper hands,’ And again, ‘With such a year behind him, even 
if the pupil has no chance for more, he will be able, when driven by 
Milton to Virgil or by Chaucer to Ovid in later days, to track out with 
the help of a translation the secrets of the original which no translation 
alone could have shown him.’ Without committing ourselves to all that 
we have quoted, we feel that there is much food for thought here. 
We thought of the theological field in particular, however. If some- 
thing can be said for a study of the dead languages in academic educa- 
tion, how much more can be said for such a study in_ theological 
education? 

“Many theological seminaries, particularly those with a liberal 
emphasis, have relegated the study of the original languages in which 
the Bible was written to the limbo of forgetfulness. Such impracticality! 
ejaculate the proponents of the new system. Psychology, Sociology, 
Economics, Political Science came in, and Hebrew and Greek went out. 
And what Psychology, Sociology, Economics, and Political Science 
came in! Mechanistic, materialistic, unbelieving, pinkish—to say the 
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least. But aside from the kind of subjects which displaced the study 
of Hebrew and Greek, is their displacement really scientific? Our 
answer is Yes, if you want a generation of ministers who know nothing 
of the Bible, who therefore are unable to explain what it means and 
who are powerless to defend it. What if some seminary students 
indolently never use the tool given them; does that make the study 
worthless? For those who do not use such instruction (and whose 
preaching must in proportion fall short so far as real Bible study is 
concerned), there are others who do use, and there are multitudes who 
wish they had it. It is the conviction of this writer that what will 
stand before the Lord so far as the minister is concerned, is not how 
brilliant his oratory or how keen his analysis of human nature or how 
highly he is regarded by his community, but rather how much he has 
instructed his people in the Book of God—God’s will. 

- “Ministers who believe, who live, who preach, who teach the 
Word of God will secure the future usefulness of any denomination. 
When human opinions and calculations have long since passed as 
fads and worthless conjectures, the Word of God will stand. Happy 
is that people who have such a minister—for their eternal good, for 
the local church’s testimony, and for the local church’s permanence.” 

These are important words. May they be pondered by all of us as 
we prayerfully study the questions having to do with the future of 
theological education in our own Church. 


The Chronology of the Two Covenants 
(Gal.3:17; cp. with Ex. 12:40) 


Is there a discrepancy between the two passages given above? And 
are they out of harmony with the statements found in Gen.15:13 and 
Acts 7:6? The following facts will assist in solving the difficulty which 
seems to be connected with the chronology of the two covenants, that 
made with Abraham and that made with Moses. 

It is, of course, generally known and can easily be demonstrated that 
the chronology which was taken into the margin of the Authorized 
Version, as worked out by Bishop Ussher of Armagh (1581—1656) is not 
reliable in many of its statements; above all, it cannot be placed on a par 
with the inspired account of the Bible text itself. If anyone wishes to 
operate with the Ussher list, he must do so with great care. 

In the second place, we must keep in mind the fact that while the 
Bible frequently mentions years in connection with important events, we 
do not often find the point of departure and the point of arrival (the 
terminus a quo and the terminus ad quem) fixed in such a way that we 
know precisely in what year before or after Christ a certain event oc- 
curred. Although Luke, for example, is quite exact in fixing the time 
of certain happenings (e.g., Luke 2:2; 3:1,2; Acts 18:2), scholars are 
not yet fully agreed as to the chronology of either the life of Jesus or 
that of Saint Paul. In other words: Frequently we know exactly, or 
almost so, how many years elapsed between two given events, but we 
do not have the dates of the terminus a quo or the terminus ad quem and 
therefore find it rather difficult to assign definite dates to important events 
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from the Scripture account itself. If secular history provides us with a 
date or a point of departure which is beyond a reasonable doubt, the 
matter is considerably simplified, but it still does not yet give us the 
absolute truth which we have in the inspired account. For example, as 
pertaining to the date of our Savior’s birth: Luke 2:1 and Luke 3:23 
give us a starting point for our calculations, but then we must consult 
also Matt. 2:1 and John 2:20, in order to get reasonably close to the exact 
date. After that we consult secular history and archaeology, in order to 
find out just when census edicts were issued and what factors may have 
expedited or hindered the census referred to by Luke. The same dif- 
ficulties present themselves in the Old Testament, and possibly in an 
even greater degree, because the available secular sources are often less 
reliable than those of a later date. 

In the third place, we occasionally are obliged to struggle with the 
difficulty of sources. There can be no doubt of the correctness of the 
transmitted text of the Old Testament in all the points pertaining to 
our salvation, for there the quotations in the New Testament as well as 
the translation of the Old Testament into Greek, known as the Septuagint, 
give us ample corroboration. But in one respect we find occasional 
puzzles, namely, in that pertaining to numbers. Quite frequently the 
Septuagint has other figures pertaining to certain events than the present 
Hebrew text, and we are at a loss to determine whether the translators of 
this unique document had a more accurate text of the Hebrew before 
them or whether they, like many copyists who labored through the 
centuries, inadvertently made an error in transcribing numbers (or 


figures) found in the copies before them. Whenever, therefore, we are 
dealing with figures, and especially with dates, we try to find verification 
or corroboration in the New Testament or in some other reliable source. 


In this manner it has been possible to come very close to the text as 
originally written down by the inspired authors, and the science of 
hermeneutics, especially as handled by Lutheran and other conservative 
scholars, has proved its value. 

Now let us proceed to the specific difficulty confronting us, as stated 
in the first paragraph above. We may say at once that we are not greatly 
concerned about the round numbers given for the stay of the children 
of Israel in Egypt, Gen. 15:13 and Acts 7:6, for in either case the purpose 
is evidently only that of fixing a period of time in a general way. But 
in Gal. 3:16,17 the Apostle writes: “Now, to Abraham and his seed were 
the promises made.... And this I say, that the covenant that was con- 
firmed before of God in Christ, the Law, which was four hundred and 
thirty years after, cannot disannul, that it should make the promise of 
none effect.” And in Ex. 12:40,41 we are told: “Now, the sojourning of 
the children of Israel, who dwelt in Egypt, was four hundred and thirty 
years. And it came to pass at the end of the four hundred and thirty 
years, even the selfsame day it came to pass, that all the hosts of the 
Lord went out from the land of Egypt.” There can be no doubt, in 
either case, that the text intends the four hundred and thirty years to 
embrace the stay of the children of Israel in Egypt. Hence the changes 
in the Septuagint text and in some of the New Testament manuscripts, 





Miscellanea 769 


in an effort to shorten this time, are not acceptable. This is evident from 
much corroborative material contained in other Scripture passages, as 
when 1 Chron.7:20-27 gives nine or even ten generations between 
Ephraim and Joshua, the generations at that time being reckoned, as we 
see from the Book of Numbers, at approximately forty years. 

In order to get at the root of the difficulty, we might look at a few 
other facts. For example, it seems that Abraham received the first 
Messianic promise when he was 75 years old, Gen. 12:3,4. But the words 
of promise specifically using the word “Seed” were not given until the 
episode of the sacrifice of Isaac, which must have occurred some 35 years 
later, or when Isaac was some ten years old. Which date are we to 
regard as the date of the covenant? It is clear, furthermore, that the 
Messianic promise, even before the sojourn in Egypt, was transmitted in 
approximately the same form to Isaac and Jacob. Does it not seem 
evident that Saint Paul had just this fact in mind when he wrote: “Now 
to Abraham and his seed were the promises made”? 


Let us next take up a chronological tag which has been regarded as 
the key passage for the fixing of Old Testament history, namely, 1 Kings 
6:1, where we read: “Now, it came to pass in the four hundred and 
eightieth year after the children of Israel were come out of the land of 
Egypt ... that he began to build the house of the Lord.” As nearly as 
can be determined on the basis of history and archaeology, the date when 
Solomon began the building of the Temple at Jerusalem was about the 
year 1000 B.C. (somewhere between 1010 and 960). Suppose we take the 
date 960 and work backward. The 480 years of this text plus the 430 
years of Ex.12:40 would bring us back to 1870, as the date of Jacob’s 
coming to Egypt. Jacob was 130 years old when he came to Egypt, 
Gen. 47:9, and he had been born to Isaac when the latter was 60 years 
old, Gen. 25:26, or approximately 50 years after the “sacrifice” of Isaac 
by Abraham, which brought about the promise of the covenant referring 
to the “Seed.” Gen. 22:18. This would make the date of this blessing 
about 2050 B.C. 


Let us pause here a moment to see what noted scholars say con- 
cerning the approximate dates of Abraham and of his contemporary 
Amraphel, or Hammurabi. Clay (Light on the Old Testament, 130) 
places Hammurabi at 2100 B.C., Price (The Monuments and the Old 
Testament, 54) gives the date from 2123 to 2081), Adams (in “Review 
and Expositor”) places Abram’s migration in 2092 B.C., but does not 
place it in relation to Hammurabi’s reign, Langdon (quoted in Marston, 
New Bible Evidence, 95) thinks that Hammurabi’s dates are between 
2067 and 2024 B.C. In the same connection Marston calculates, in con- 
nection with other chronological figures, that Abram came into Canaan 
in 2085 B.C. and that Isaac was born in 2060 B.C. This agrees exactly 
with the computation made in the paragraph above. 

All of which tends to show that the 430 years spoken of by Paul in 
Gal.3:17£. cannot possibly be figured from the first covenant of God 
with Abram in approximately 2085 B.C., nor even from that of 2050 
B.C. Let us, therefore, for a moment digress in order to find what 
eminent scholars say with reference to our difficulty. The noted com- 


49 
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mentator Carl Friedrich Keil remarks on Ex.12:40f.: “The sojourn of 
the Israelites in Egypt had lasted 430 years. This figure is not to be 
placed beyond question by Ankelos, the Syriac Version, the Vulgate, the 
ing to the cue of the Septuagint ... to be reduced to 215 years, by an 
arbitrary insertion, This chronological reference, whose originality is 
placed beyond question by Onkelos, the Syriac Version, the Vulgate, the 
Sahidic and the Venetian Greek, not only harmonizes with the prophecy 
of Gen. 15:13, where in prophetic speech the round number 400 is men- 
tioned, but may also-be harmonized without trouble with the various 
genealogical lists. ... This last genealogy (1 Chron.7:20ff.) shows in 
the plainest manner the impossibility of the opinion originating from 
the Alexandrian Version, namely, that the sojourn of the Israelites in 
Egypt had lasted only 215 years, since ten generations, each figured at 
40 years will agree with 430, but definitely not with 215 years.” 

A very fine discussion of the difficulty is given by Hovey, in The 
American Commentary on the New Testament, p.45f., on Gal.3:17. 
He writes: 

Though the bearing of this verse on Paul’s argument is very clear, 
objection has been made to it as containing an erroneous statement. 
For the words, “which came four hundred and thirty years after,” are 
said to imply that the whole period, from the first [?] giving of the 
promise to Abraham to the giving of the Law, was only four hundred 
and thirty years; while Ex.12:40,41, where, and where only, the same 
period is mentioned, show that the sojourn of the Israelites in Egypt was 
four hundred and thirty years. Compare the language of Stephen in 
Acts 7:6, and Hackett’s note on the same. The sojourn in Egypt is there 
spoken of as four hundred years. But, according to the best computa- 
tion, two hundred and fifteen years elapsed between the time when the 
promise was first given [namely when Abram left Chaldea] and the 
time when Jacob and his sons went down into Egypt at the invitation 


of a so that [if that were true] the Law came more than six 


hundred years after the promise. What shall be said of this dis- 
crepancy? This, in the first place, that Paul’s reasoning is not affected 
in the slightest degree by the length of the period. The Law was given 
long after the promise — whether four hundred and thirty years or six 
hundred and forty-five years, more or less, is of no consequence. It was 
enough for him to refer to the period in such terms as would bring it 
distinctly before the minds of his readers. He is not fixing a point of 
chronology, but recalling a well-known a. Accordingly —1. Paul 
may have followed the Septuagint, which contains an addition to the 
Hebrew text of Ex.12:40, making it read, “in the land of Egypt and in 
the land of Canaan,” and may have done this because the Greek version 
was sufficiently accurate for his purpose and was generally used by the 
Galatians. His object was not to teach them Biblical chronology, but to 
remind them of the fact that the Law was given long after the promise 
and could not be supposed to destroy or change the latter. 2. He may 
have followed the Hebrew text, making the close, instead of the begin- 
ning of the patriarchal age, the starting point in his reckoning; for the 
promise was repeated to Isaac and Jacob, and was, therefore, contem- 
poraneous with the whole patriarchal period. With this would agree 
the plural, “promises,” in verse 16, if this plural relates to a repetition 
of essentially the same promise, which is certainly probable. ... In no 
case can the truthfulness of Paul’s language be impeached. 


' If we once more examine the text in Galatians, in connection with 
this last argument, we find that the text indeed supports the conten- 
tion exactly. It reads: “But to Abraham were spoken the promises and 
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to his seed,” . If we both here and in the next clause understand “seed” 
of the Savior (which it- certainly is at the end of the verse), then the 
explanation. of the Popular Commentary will give the full comfort of the 
promise along Messianic lines. If the word “seed” in the first part of 
the sentence is to be understood of.offspring or descendants, we have 
the explanation that the Messianic promise, as given to Abraham in the 
first place, was repeated in the case of Isaac and Jacob. Thus we have 
the whole period of the Messianic prophecy in Canaan included in 
verse 16. In other words, the reference to the covenant is not to any 
specific announcement to Abraham alone but to the promise as given 
to the patriarchs, 

Now verse 17 follows, in the epcnaiatien of the Popular Com- 
mentary: “Some four hundred and thirty years later, Ex.12:40, count- 
ing from the journey of Jacob into Egypt to the exodus of the children 
of Israel, the Law was given by God from Mount Sinai.” That is: 
Between the time of the covenant promises to Abraham (Isaac, and 
Jacob), taken as a unit fact, and the giving of the Law on Mount Sinai, 
we have the 430 years of the Egyptian sojourn. P. E. KRETZMANN 


The Ouija Board and Other Occult Matters 


In the Lutheran Standard for June 24, 1944, Dr. C. B. Gohdes of 
Capital University, Columbus, Ohio, discusses the questions “What is the 
Christian’s attitude toward the ‘ouija board?’” and “How can we explain 
the remarkable feats that Dr. Dunninger is broadcasting?” The remarks 


of Dr. Gohdes are so interesting that we submit them in toto. Whether 
or not everything he says is tenable, his views deserve consideration. 


“1. The employment of the ouija board is one of several practices 
which are utterly reprehensible when the purpose is to communicate 
with the dead. The attempt to communicate with the dead by means 
of the ouija board, table rapping, the consultation of mediums, etc., is 
a species of witchcraft, forbidden in God’s Word. As such it is an 
expedient of the devil to deceive and destroy souls. In any event it is 
deception, since communication with the dead is impossible. 

“However, there is another side to the matter. The phenomena 
appearing in connection with the ouija board, table rapping, and the 
investigation of mediumistic powers call for scientific explanation. This 
has been forthcoming, and its character has been so convincing that the 
utter untenableness of occult beliefs has become evident to the serious 
student. Now that spiritualism and other measures of dealing with the 
dead are bound to gain greater vogue in view of the numerous casualties 
due to the war, the scientific basis of psychic phenomena should be 
studied by all educators so that the victims of bereavement may not also 
be victimized by the cunning or stupidity of occultists. 

“When, by way of example, the ouija board is used not simply as 
a social pastime, but left to the psychic forces of those who have their 
hands on it, it may become the medium of information of which the 
manipulators were not previously in conscious possession. The explana- 
tion of this surprising fact is that when the function of the ordinary 
mental powers is suspended, those of the subliminal, subconscious self, 
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ordinarily inactive or, at least, not active in the sphere of consciousness, 
may assert themselves. In that case the subconscious memory may 
release its contents, or information may be imparted to the operators 
by others through telepathy, or suggestion may bring about what is 
mistaken for information from the dead. It has happened that a psychic, 
in a cataleptic state, put a poem on paper by automatic writing which 
the ‘spirit’ believed to be in control of the psychic acclaimed as his own. 
Those present at the seance fell for the plagiarism until it was ascer- 
tained that the poem was in print, had been memorized by the psychic 
years before, had been duly forgotten, but had nevertheless remained 
on deposit in the subconscious memory, to bé released when the ordinary 
powers of the mind, working through the brain, were suspended in a state 
of trance. 

“The psychic powers discovered by the scholars in the fields of 
parapsychology and psychometry are principally extrasensory perception 
and telekinesis. The latter means the power to move material objects 
from a distance, not by muscular or any other physical power but by 
psychic power. The former means that information is received not by 
any of the five senses but through immediate psychic impact. Neither 
time nor space count in these psychic phenomena. By way of example, 
a fatal accident occurring in India was seen in England in all its vivid- 
ness through extrasensory perception the very instant it occurred in 
the former country. As to telekinesis, like extrasensory perception, it is 
independent of time and space. That such power is not physical is evi- 
denced by the fact that any physical force is subject to what the mathe- 
maticians call the law of inverse square. Thus, a thousand miles from 
the place of its origin, any material force — radiant, electric, kinetic — 
unless reinforced by the way, is but a millionth of what it was at the 
start. Psychic force, on the other hand, such as extrasensory perception 
and telekinesis, are subject to no such limitation. 

“2. Dr. Dunninger is a psychic who possesses to an extraordinary 
degree the power of extrasensory perception. While his exploits are 
inexplicable in the present stage of the science of parapsychology and 
psychometry, there is absolutely no reason to ascribe the indisputable 
facts to the interposition of demons. Dr. Dunninger’s feats are really 
modest in comparison with others so astounding as to appear incredible 
but for the preclusion of fraud by the sober scientists who observed and 
recorded the facts. As illustration I cite the case of Senora Reyes, 
a Mexican psychic, minutely observed by a man held in great repute by 
his colleagues, a German physician in Mexico City by the name of 
Pagenstecher. This woman, when in a hypnotic state, was given a sealed 
letter, the contents of which were absolutely unknown to herself and 
the learned investigator. Putting the tips of her ten fingers upon it, 
she not only obtained knowledge of its contents, but of the circumstances 
in which it was written: the sinking ship (probably the Lusitania), 
torpedoed by a German U-boat; the terrible scenes enacted on the 
doomed vessel; the identification of the writer who, after composing his 
farewell message to his family, put the same into a bottle and threw it 
into the sea. (It drifted to the Azores, whence the latter was sent to 
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the U-boat victim’s widow.) The detailed, accurate, unmistakably cor- 
rect description of the writer of the letter is warrant of the veracity of 
the psychic’s account. 

“The visioning of past events through extrasensory perception has 
been demonstrated so often that it must be accepted as scientific fact. 
Such amazing discoveries in the fields of parapsychology (the sphere 
beyond psychology) and psychometry (the measuring of powers purely 
psychic) have an immensely practical bearing. They give the knockout 
blow to the materialistic and mechanistic philosophy. Knowing that 
the human soul has powers such as have here been described, we can 
believe that God is pure Spirit, who tossed worlds into space and keeps 
the universe moving with the regularity of a clockwork. Likewise do 
they give the knockout blow to spiritism. The powers operative in 
phenomena commonly ascribed to spirit influence — information obtained 
at the ouija board, table rapping, writing on the inside of slates bound 
together, objects kept moving through the air by occult force, thought 
reading, even materialization, largely stand explained as due to forces 
possessed and employed by the human soul. The often amazing phe- 
nomena of the seance are psychic phenomena. It is easy for the investi- 
gator to do away with the spiritistic explanation of the amazing occur- 
rences in connection with mediums who have made history in the sphere 
of the occult if he is but well enough read that he is able to parallel such 
occurrences with others in which the dead could not possibly have had 
a part.” A. 

“Social Action” by Congregation 

At summer schools and institutes of the constituent synods of the 
United Lutheran Church, three members of the Board of Social Missions 
of that body have presented a definite program of social action which 
can be worked out by individual congregations. These three men, 
Rev. E. E. Flack, D.D., Ph.D.; Rev. Herman S. Keiter, Ph.D.; and Rev. 
C. Franklin Koch, D.D., constitute a committee of the board appointed 
this spring to work out and implement such a program, as a practical 
outgrowth of the findings of the Hartwick Seminary Conference on the 
Social Mission of the Church held at Princeton, N J., during the winter. 
Phases of the program deal with the following factors: The Bases of 
Social Action — Scriptural, Lutheran, Ecumenical; Social Problems De- 
manding Action; Efforts Now at Work Attempting to Solve These Prob- 
lems — including national and international agencies; Relation of Church 
to Family; Relation of Church to Other Agencies; Suggestions for 
Congregational Social Action,— which include 22 practical approaches 
to current social problems; Suggestions for Conference and Synodical 
Action; and Suggestions for United Lutheran Church and World Action. 

The committee interprets the inauguration of this program as “an 
advance step whic will enable the local congregation to grasp the better 
its opportunity in this strategic field of Christian service” and, in 
order to clear confusion existing in the minds of many concerning the 
scope of “social action,” offers the following definition: 

“Social Action is the effort of individuals or groups, impelled by the 
Spirit of God, through love for their fellow men, to seek to relieve, 





774 Miscellanea 


restrain, and prevent certain forms of physical; social, economic, and 
spiritual.evils; and to restore, recreate, and strengthen the lives of 
individuals and communities, thus striving for the realization of a social 
order in which truth, justice, brotherhood, and love shall prevail, to the 
end that the purposes of God may be accomplished in human lives. 

' “Social action cannot exist apart from evangelism and may be 
described as evangelism of the social order,— ‘That the world through 
Christ might be saved.’ Social action is differentiated from inner missions 
in that the latter deals with unfortunate people and emphasizes the 
ministry of mercy, whereas the former deals with unwholesome social 
situations and emphasizes the building of a Christian social order.” 

So reports the News Bulletin, N.L.C. 

_ We are in full sympathy with every legitimate effort to combat 
social evils. But it must not be forgotten that the Church’s business is 
to preach the Gospel. How tragic if the Church should come to be 
regarded as an agency for social betterment! It would mean that a 


by-product would be elevated to the position of chief objective. A. 


Some Facts about the Ministry of Jonathan Edwards 


In the Presbyterian of September 7 there appears a travelog in 
which the writer speaks of the work of Jonathan Edwards in North- 
ampton and Stockbridge, Mass. The section deserves being repro- 
duced here. 

“Northampton itself has made a great contribution to the religious 
life of America. It was at the old First Congregational Church that 
the noted young Jonathan Edwards, as the successor to his grandfather, 
the able Dr. Stoddard, helped, humanly speaking, to begin one of the 
greatest early revivals in this country. It was one that antedated the 
revival that was carried forward by the great George Whitefield, in the 
pre-American Revolutionary days. And a revival that shook New 
England deeply — yes, a spiritual season of awakening that did not alone 
stress great fundamental doctrinal truths, but made clear and con- 
vincing the need of a real change of heart as the inner self was touched 
intellectually and emotionally by the Spirit of Christ. That giant 
philosopher, theologian, psychologist, and Christian leader gripped 
wonderfully his generation in New England, in the 1740’s. Maybe he was 
more preacher than pastor, or he would never have been forced out 
of his pulpit after a remarkable pastorate of twenty-three years. Every- 
thing that he read, studied and reflected, had to be grist for his sermonic 
mill. On long horseback rides he would pin the points and thoughts 
for a sermon (written on little slips of paper) to his clothing, so that 
his garments would be nearly covered by the time that he arrived at 
home. He also took his part in the life of other churches round about. 
State Senator Judd, of the Southampton church, told me personally 
several years ago that the church at Southampton had on its early 
records how Edwards had moderated some of its congregational meet- 
ings, when pastorless, back in the fore half of the eighteenth century. 

“And then the day came when, trying to remedy the loose church 
practices of previous decades, in his own church, and insisting that full 
privileges of the church should only be given to full church members, 
those who had really professed their Christian faith, as well as helped 
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pay the bills, with these he found himself in disfavor. And, adding to 
this, his justified criticism of the questionable moral life of some of 
the youth of his church, he was forced to resign his pulpit, one of the 
outstanding ones in influence and wealth in all _New England. His 
resignation resulted in his new charge on the frontier at Stockbridge, 
Mass., not far from the present city of Pittsfield. There, while ministering 
to a few whites and the Stockbridge Indians, he had the time to write 
that great philosophical-theological classic on The Freedom of the Will, 
one of the greatest philosophical classics ever penned by an American.” 
A. 


Parish Education 
(Pau M. Linpsere in the Lutheran Companion) 


Parish education is at the very heart of the postwar planning program 
of the Christian Church. What the Church will be in the critical days 
ahead depends much on the effectiveness with which it meets the 
present educational challenge to prepare for that day. Today’s Church 
reflects the sum total result of its own educational program of yesterday. 
It is the ripe fruit of seed sown and nurtured through that program, 
and in turn contains the seeds of the Church of tomorrow. 

It has long been an accepted principle that the one who holds the 
youth of the land holds also the nation’s future. America has been 
built on that principle. Totalitarian leaders have caught it at the 
very beginning of their struggles for power. To lure the youth of the 
land into their folds they used effectively the strategy of calling them 
away from traditional Sabbath observances to spend their time rather 
at. the. assigned places of pagan indoctrination drill. These leaders 
learned well the principle that they might well ignore the adult popula- 
tion in order to concentrate on those in whom the future rested. And 
now, when soon the dust of battle has cleared away, the nations on 
the side of righteousness and freedom will learn how effectively the 
enemy has grasped its present; for to wrench out roots set deep in the 
souls of misled youth will prove more difficult than the task of winning 
physical battles. 

Facing Future in the Present 


In sharp contrast to the short vision of a previous world war era 
the. minds of world leaders are desperately at work in laying plans 
for the peace to come. To a slogan-loving generation, postwar planning 
has its intriguing aspects. To those who would project themselves out 
of the reality of the present, it offers a ready escape. But to those who 
have deep convictions that war is too often won at the expense of 
the peace to come, there is a realistic facing of the present as the only 
guarantee for the day to come. 

To say that the Church has a postwar job is simply to use new 
terminology for an old truth. Every generation has a struggle which 
becomes the birth pains of its own posterity. The Church constantly 
must wage its own battle for life in the world in order to preserve the 
very life that it would give to the world. mo 

Vital in this battle has been the Church’s educational program. 
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And in every case the portion of that program that has reached the 
masses, and especially the children, has been the most effective in 
laying the broad basis for securing the future. It is the local con- 
gregation that carries the burden of this responsibility, for it is there 
alone that the many can be reached. 


Church Holds Message for Future 

Can we be sure about the Church’s most meaningful contribution 
to the future? Lack of clear vision slows up the planning process. And 
while world leaders are groping and sparring to find and give direction 
to their plans, the Christian Church holds in its trust the message that 
will show the world the right way ahead. The Church cannot afford 
to miss the opportunity; it can not afford but to place its supreme 
energies into its local parish educational program. If this should fail, 
the future will fail. 

The Church stands boldly and confidently with a divine commission 
to serve in a confused age. Here are some of the things it can do 
right now: 

To ground the future in the knowledge of, and faith in, the omnipo- 
tent and merciful God, in whom alone the realization of life must be found. 

To establish His Word in the hearts of men as the only norm by 
which life can be successfully and happily lived. 

To lead to a personal commitment to Christ, who saves from sin and 
gives the mind and the power for a higher level of living. 

To set the foundation for a moral reconstruction of man by which 
alone constant peace can be assured. 

To lead in the direction of economic and physical rehabilitation for 
a war-ravaged world. 

To assure a strong Church for its sons and daughters when they 
return from far-flung posts of war duty. 

To be ready for the day when doors will open again over all the 
earth for the proclamation of the Gospel of Jesus Christ and the 
strengthening of His Kingdom in the hearts of men. 


Things That Cannot Wait 
Pastors, deacons, Church schoolteachers, parents, leaders! These 
are the urgencies that face those who are working close to the people. 
They can not wait another day. The future of the Church is very 
much in the hands of those who are tending the local parish educational 
program. But that future is now! 


Ad Phil. 2:12 


The synergist seems to find support for his error in Phil. 2:12: 
tv éavt@v owtngiav xategydteot_e, especially in Luther’s translation: 
Schaffet, dasz ihr selig werdet, mit Furcht und Zittern. The fact is, 
of course, that v.12 does not treat of conversion or justification, but 
of sanctification, and v.13 definitely ascribes everything in the Christian’s 
life, conversion, sanctification, preservation, to the grace of God alone. 
The usual interpretation of this passage is that we are in grave danger 
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of losing our salvation through disobedience and must therefore strive 
with might and main “to make our calling and election sure,” 2 Pet. 1:10. 
See Apology XX and Formula of Concord IV (Triglotta, 341.947). On 
the basis of an article by the Dublin theologian J. Warren, in the 
Evangelical Quarterly, April, 1944, we submit another approach to 
Phil. 2:12. We quote Warren in part: “Strabo, the ancient Greek 
geographer, who lived and wrote in the time of Christ, gives us some 
account of the once famous silver mines of Spain. The Roman imperial 
exchequer, he states, was then netting out of them a daily revenue of 
25,000 drachmae. When he thus refers to the “working out” of these 
mines, no reader of his supposes for a moment that he is speaking of 
the Romans’ acquiring of them, but of their operating, exploiting, getting 
the most value they could out of what was already securely in their 
possession. Why, then, in regard to the Apostolic behest (Phil. 2:12) 
should so many of us tamely accept the hackneyed unevangelical ex- 
position that Christian believers are committed to some grim, inter- 
minable, or at least lifelong, task of achieving or acquiring their personal 
salvation —in Romish parlance, of making their souls? Surely, the 
meaning is entirely different. We have here an inspiriting clarion call 
to us to operate, practice, act out, get the full virtue out of, the salvation 
already bestowed upon each of us by sovereign [?] grace through faith; 
amply and thoroughly to draw upon, to educe, to bring into play and 
action, to utilize and exercise, all its spiritual resources, each for the 
benefit of his brethren as well as of himself, and for the honor and 
glory of Christ the Savior. For the same Greek term is used in both 
passages — xategydteota, the verb form of it in the Epistle, and the 
verbal noun form of it, xategyacia, in Strabo.” The author therefore 
suggests the following definition of the verb xategydtecotui: “The ‘out’ 
is an adverb, more expressive doubtless of thoroughness than of ex- 
teriority, as when we wear out a coat, tire out a horse, burn out 
a candle. This is certainly the case here where ‘out’ represents the 
Greek prefix xaté& — so that the antithesis, so favored by some evangelists, 
between the ‘working in’ of v.13, and the ‘working out’ out of v.12 
derives no support from the original. Now, every object (be it abstract 
or concrete or metaphorical) of the verb xategydteotau, wherever it 
occurs in the Epistles, is, it may be fairly claimed, already in being, not 
at all waiting to be acquired, but here and now available or liable to 
be operated on or with, exercised, drawn out, brought into action, en- 
hanced as to its good or aggravated as to its evil.”* Warren supports 
his definition of the verb by referring to the context. St.Paul warns 
the Philippians against dissensions and admonishes them to humility in 





* According to Kittel, Theologisches Woerterbuch zum Neuen Testa- 
ment, III, 1. 635ff., xategydteoda: in classical Greek denotes both the 
working and the completing of a task (nieder-arbeiten, ueberwinden, 
fertig-arbeiten). Cf. LXX, Ex. 35:33; Ps.67:29. (A.V., Ps.68:28.) As 
used by Paul and James in the New Testament the verb denotes the 
completing of a task, both in malam and bonam partem. Note especially 
Eph.6:13: “having done all.” While Kittel does not include Warren’s 
definition of xategydteota, he also emphasizes the fact that the verb 
definitely conveys the concept of completion. 
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their various social: relations, vv. 2,14ff. He had cited the example of 
our Lord’s humility and in v. 12 motivates his admonition (déote). by 
reminding them that “they had learned, while he was among them, 
trustfully and prayerfully to lay hold on, to avail themselves of the 
sanctifying grace and guidance and strength that flow from reconcilement 
and fellowship with God into the hearts and lives of those who come 
to Him through His Son, for the conquest of all fleshly and evil impulses, 
such as mutual dissension and ill feeling; let them not flag in that con- 
stantly needful spiritual exercise.” If the author’s definition of the 
verb is correct, then Phil.2:12 must be interpreted not negatively as 
a warning, but rather as a positive admonition to make the most of the 
bliss which we now possess in Christ; then owtygia is not to be thought 
of as the future bliss, but the freedom from sin, the devil, the fear of 
death, which we possess in Christ Jesus even now. Christians do 
indeed sit with Christ in heavenly places, Eph. 2:6; they are kings and 
conquerors; they are united with Christ as branches with the vine and 
find in Christ an inexhaustible storehouse of spiritual power and untold 
riches. Cp. Thayer, Greek-English Lexicon of the New Testament, 
s.v. owtyoia, odteoda, salvation as a present possession. Tiwv tavtdv 
owtnoiav xategydteote, i.e., utilize these resources! F.E. M. 


Family Facts 
(Pertaining to Russia) 
Under the relentless pressure of reality, the Soviet Government has 
made many adjustments of its primitive theories in the last quarter of 


a century. High among its early taboos was the “bourgeois institution” 
of the family. For the family, by its nature, is opposed to that atomiza- 
tion of the populace which is one of the conditions for the smooth 
functioning of a totalitarian state. It is not just a bit of biological 
machinery for producing future citizens; it is a society within a society; 
it has a structure and government of the family, the surest guarantee 
of the state’s welfare. 

It will inevitably tend to become conscious of its rights and to 
assert them — the right to property, for instance, as the condition of its 
existence and freedom; the right to educate its own members in its 
own traditions, as the condition of its harmony and continuity. The 
Christian philosophy of centuries— and the natural philosophy of men 
in almost every age and time — has seen in the family the real founda- 
tion stone of the state, and in the healthy condition of the family the 
surest guarantee of the welfare of the state. 

Having discarded all these beliefs some twenty-five years ago, 
the rulers of the Soviet are at length beginning to realize that the 
machine gun and the concentration camp are no stronger than the 
pitchfork when it comes to throwing out Nature; it always comes back. 

From a facility in divorce which out-Renoed Reno, Russia has 
moved back and has recently tightened the divorce laws even more. 
The legal fee is quadrupled; it is no longer a sufficient excuse to say 
that “we can’t get on together,” and courts are instructed to aim at 
reconciling the applicants rather than at setting them free. 
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At the same time, family allowances are made available on the birth 
of the fourth child rather than the seventh, and benefits to prospective 
mothers during pregnancy are extended. (It is interesting to note, by 
the way, that in Russia there seems nothing unusual in having four 
children.) ‘Medals of honor will be granted to mothers of large families. 

Premier Stalin is usually reckoned to be a hard-boiled superrealist; 
and certainly the above legislation is a recognition — partial, at least — 
of the superiority of fact to theory. The Premier wants a strong Russia 
and seems to be finding out the way to what he wants. Is it carping 
to suggest that a second look at some of the other beliefs jettisoned by 
the Revolution might bring him to the even more realistic conclusion 
that the fullest strength is achieved only by a free people? With true 
freedom ‘of ‘religion, freedom of speech and press, free participation in 
political decisions, the Russian people can rise to their full stature. No 
tutelage, however good, can ultimately satisfy a people worthy of 
freedom. — America, July 22, 1944. 


Concerning Lutheran Confessions 


In the very interesting volume entitled, First Free Lutheran Diet in 
America, which was held in Philadelphia December 27—28, 1877, the 
third paper deals with “The Four General Bodies of the Lutheran 
Church in the United States: Wherein they agree, and wherein they 
might harmoniously co-operate.” The reading of this paper was followed 
by several remarks. The one presented by the Rev. W. J. Mann is worthy 
of careful study. It reads as follows: “It is understood that silence here 
must not be misunderstood, otherwise I would feel completely van- 
quished. It is certain that the Augsburg Confession alone would not 
have made the Lutheran Church. Luther’s Small Catechism has done 
much more for her practical life. Bro. Rosenmiller uses the Augsburg 
Confession as a cloak. for unionistic indifferentism. The language of 
the Augsburg Confession is so short and concise that it is often unfairly 
used for whatever perversions may be desired. It must, of course, be 
interpreted in the sense in which the authors of the Confession them- 
selves understood it. Anything else is a falsification. What the precise 
understanding of the Augsburg Confession is, is a point concerning which 
there can be no doubt. Luther’s Catechism preceded the Augsburg 
Confession. In the sense of the Catechism the Confession is to be under- 
stood; otherwise Luther would contradict himself even in public 
documents. It is doing a great wrong toward him and the Lutheran 
reformers to place such a sense upon their words, as for instance, in 
the doctrine of the Holy Supper, as they on every given occasion most 
strenuously rejected and regarded as heretical. To use the Augsburg 
Confession as a bond of union for those who seriously differ in their 
interpretation of it, is consequently totally out of place.” P.E. K. 
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The Church’s Role in Postwar Rehabilitation. — The Protestant Voice 
of August 18 contained this statement, sent by wireless from Geneva, 
Switzerland: “The postwar period rather than the war itself will prove 
the decisive test of the ecumenical movement, according to the 1943—1944 
annual report of the World Council of Churches. The Council, com- 
posed of 86 churches in 29 countries, places major emphasis on recon- 
struction needs, calling for ‘close co-operation’ by the denominations in 
practical work to rebuild church life in the war-affected countries. ‘The 
last twelve months have been a time of crystallization and classification 
of ecumenical plans for reconstruction,’ the Council’s report states. 
It has become clear that the needs are so great that the task can only 
be accomplished if the churches collaborate very closely. Owing to 
the nature of the movement and the circumstances of the war, we have 
been forced to postpone consideration of the most difficult issues until 
we can meet again. Not today, but tomorrow the questions of true 
reconciliation on a level above hatred and sentimentality, of a common 
message to a broken world, will present themselves in all acuteness.’ 
The wartime isolation of churches, according to the report, has to some 
extent been compensated by the fact that in certain places churchmen 
from different countries have had unexpected opportunities to meet. 
‘For the large number of military war prisoners, refugees, deported 
workers and exiles,’ it says, ‘not the least important by-product of the 
war is that which comes from personal contact with Christians of other 
countries. This migration has created opportunity for the ecumenical 
movement to hold meetings in the United States, Britain, Sweden, and 
Switzerland. This is one of the most unique and hopeful features of 
the present church situation, that even in the midst of war the churches 
are preparing for the reconstruction of church life. Churches involved 
in open or disguised conflict with present rulers of their countries still 
find time and energy to plan for new departures in realms of church 
order.’ Dealing with the work of the Ecumenical Commission for War 
Refugees, the report states that while it has been possible to save 
only hundreds of the millions of exterminated European Jews, ‘we are 
grateful the Church had an opportunity to manifest its solidarity with 
persecuted people.’ The fifth year of the Ecumenical Commission for 
Chaplaincy Service for War Prisoners has seen prison camps provided 
with ‘considerable libraries of religious literature’ and ‘well furnished 
with Bibles.’ The report on Bible work says the demand for the Scrip- 
tures is great, particularly in countries suffering from the war. Where 
National Bible Societies are able to produce the Scriptures — as in Hol- 
land and Hungary — sales are higher than ever, but in the vast majority 
of continental countries the Societies are no longer able to print at all 
or can turn out only very inadequate quantities.” 

One reads a report of this kind with mingled feelings. Here there 
is striving for an improvement of the sad conditions which the war 
has created. The true remedy is only partly known. How grand if in 
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place of talking about the unification of the churches and finding in it 
the panacea for all ills there would be a recognition of the truth that 
what the world needs is the acceptance of the two principles of the 
Reformation, viz., that the Word of God, the Scriptures, must be the 
basis of our whole theology and that the chief doctrine to be proclaimed 
is that of justification by grace through faith. A. 


The Lutheran Unity Movement in Australia.— Commenting favor- 
ably on the progress which the Lutheran unity movement has made 
in North America and adding some timely and valuable suggestions 
regarding its furtherance, Dr. H. Hamann, editor of the Australasian 
Theological Review (April—June, 1944, p. 59 ff.), closes his article with 
a brief review of the Lutheran unity movement in his own country. 
He writes: “This leads us to speak briefly of the discussions going on 
between representatives of the United Evangelical Lutheran Church of 
Australia and our own Church. For several years there have been 
meetings of committees appointed for that purpose, and hence styled 
‘official’; there have been many more meetings in various parts of 
the Commonwealth which are officially called ‘unofficial.’ Of the results 
of these latter conferences we know practically nothing. Of the ‘official’ 
meetings it may be said that a friendly spirit prevailed and manifested 
itself in mutual consideration and esteem, and that in some instances at 
least seeming differences were found to be due to a different theological 
terminology. Besides that, little or no progress has been made. When 
the discussions were resumed a few years ago—after a lapse of close 
to fifteen years, we believe — it was agreed by both parties that nothing 
was to be published except by mutual consent. Perhaps that was wise 
or prudent. For our part, we prefer the frank reports on the results of 
such conferences which we read in the Lutheran Witness. Joint state- 
ments under the terms of the agreement mentioned are likely to be of 
the colorless variety in which people euphemistically ‘report progress.’ 
However, there is one thing that we desire to say, and that can be said 
without violating the letter or the spirit of the self-imposed censorship. 
It is this. In its mission work in New Guinea, the U.E.L.C.A. has long 
been associated with the Lutherans who are now in the American Lu- 
theran Church; it is actually and undeniably in fellowship with the 
American Lutheran Church. But the U.E.L.C.A. has never, as far as 
we are aware, publicly and officially defined its attitude toward the 
Declaration of the American Lutheran Church, nor toward the Brief 
Statement of the Missouri Synod which that Declaration has endorsed. 
The same is true, as far as we know, of the Minneapolis Theses, to which 
the American Lutheran Conference has, as stated previously in this 
article, renewed its pledge of ‘sincere and wholehearted adherence.’ 
And yet, being directly in fellowship and communion with the American 
Lutheran Church, and indirectly with the American Lutheran Con- 
ference, the U.E.L.C.A. can hardly escape for any length of time the 
necessity — the moral obligation — of making known its position in the 
issues involved by declaring its attitude toward the documents men- 
tioned. Our own Church accepts without question the Brief Statement; 
the writer believes that our Church would also, by a large majority, 
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approve of the action of the Missouri Synod in 1938. in declaring the 
Brief Statement and the Declaration a sufficient basis for future church- 
fellowship. Indeed, the approval might be unanimous. Be that as it. 
may: if the U.E.L.C.A. would define its attitude toward these docu- 
ments, or if it would signify its approval and acceptance of the first 
three paragraphs of the Minneapolis Theses, much that is now unclear 
would become clear as though by magic. We should have a very much 
better basis’ for discussions than that provided by interminable talks 
about minimum requirements. Dare we not hope-that the leaders of the 
U.E.L.C. A. will recognize this fact, and will consent to begin discussions 
at the point where, in view of recent developments within the Lutheran 
Free. Churches, they logically should begin?” J.T.M. 


The Bible in the Seminaries. — There is evidently a note of distress 
in the following editorial by Ernest Gordon in the Sunday School 
Times (Aug. 12, 1944) and perhaps, too, a little admonition for self- 
examination. He writes: “I strayed into the General Seminary (Epis- 
copalian), New York, of late, and enjoyed again the modeling of the 
chapel doors and the lovely stained glass with their representation of 
almost every Biblical incident. But the standard of knowledge which 
the windows set seems hardly to have been reached by the student 
body. On the notice board at the seminary entrance are these menacing 
sentences: ‘The attention of those Middlers who have failed in English 
Bible, New Testament, is drawn to the fact that there will be a re- 
examination given in February. I am instructed by the faculty to state 
that the seriousness of the situation and the possibly unhappy results 
to those involved cannot be too greatly stressed or taken to heart.’ 
An article in the Presbyterian speaks of the poor showing made generally 
by candidates for the ministry in English Bible, and remarks on how 
rarely in theological seminaries the English Bible is made central to 
undergraduate study. As an ideal in the matter, the writer recalls the 
course at the Southern Baptist Seminary in Louisville. ‘Under the late 
Dr. A. T. Robertson, who for forty-five years was head of the New 
Testament department, we have sat in silence while the undergraduate 
students recited and while Dr. Robertson lectured. It was the usual 
consensus of opinion among the Presbyterian graduate students present 
that not one of us could have stood the examinations given by ‘Dr. Bob’ 
in this course, upon the basis of our undergraduate work in our own 
seminaries. This English New Testament course required more actual 
hard study than perhaps any other single course in the seminary. This 
Bible study was the basis for the courses in theology, and Church History 
was also related to it.” J.T. M. 


Rationalistic Theology in Modern Fiction.— Under this heading, 
America (Sept. 2, 1944) publishes a criticism of some of our modern 
religious fiction, which, because of its merits, we wish could be reprinted 
here in its entirety. Since the lack of space does not permit this, we shall 
offer only a few paragraphs. After a graceful, appealing introduction, 
Harold C, Gardiner writes: “The Robe, as you know, is setting records 
as a best-seller; somewhat to our chagrin, it has had a long run in 
America’s Book-Log; Catholics by the thousands have read it, and 
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perhaps been helped and edified by it, but I will herewith be bold and 
challenging enough to say that their edification was and is in inverse 
ratio to their knowledge of Christ. For one who has studied or even 
read attentively the Gospels, the book cannot possibly, I feel, appear 
other than a caricature of Christ. Theology enters the book; for any 
attempt to delineate Him, to unfold His character, it must touch upon 
the. mystery of His Personality, and that is a matter for the Queen of 
Sciences [theology]; but it is a theology that has become humbled and 
distorted. That this is the character of the book need not cause much 
amazement; that this character has not been recognized for what it is 
by Catholics should cause a little heart-searching. For what has 
Mr. Douglas done to Christ in that book? He has spun his ideas of 
Christ out of his own mind, or perhaps out of a one-sided reading of 
the Gospels. He has formed the idea that Christ was essentially a social 
reformer, whose blue-print, be it remarked, was extremely vague and 
shadowy in his own mind —at least, if that mind was understood by 
the Apostles. Peter, the ‘Big Fisherman,’ and all his companions knew 
only that they were to gather some sort of communities about them, 
and that their great care was to be the succoring of the poor, and inter- 
minable talk about peace for all the world like a group of modern 
pacifists. This is not to present Christ as He historically was; this is 
to construct an imaginary Christ first, and then to turn to the Gospels 
to cull passages and incidents that apparently put flesh and blood upon 
that phantasm. The same precise literary rationalism vitiates the recent 
attempt of the Congregationalist minister J. R. Perkins to deal with 
Christ in his The Emperor’s Physician. Here Christ is the Great Healer, 
and though the author does refer to the cures as miracles, Christ remains 
on his pages still a mere man, working, it is true, with Divinely-given 
powers, but not speaking out with that majestic sense of His own, 
proper, absolute Divine power which flashes forth in the Gospel pages. 
Again, Sholem Asch’s The Nazarene presents Christ under the exclusive 
aspect of being the greatest of the Rabbis. This distortion runs through 
his later The Apostle as well, though it is not so dominant, for the simple 
reason that Christ is not an actual character in the book. If it be inter- 
jected here that Asch cannot well be tarred with the same brush of 
liberal Protestantism, since he is a Jew, the answer is that The Apostle 
is unmistakable evidence that, Protestant or not, he has been infected 
with the rationalism of the Higher Criticism. His insistence, in this 
second novel, on the dichotomy of the early Church into Petrine and 
Pauline factions stems from the German critical rationalism of the nine- 
teenth century. One further example is at hand. It is a book that 
will not attract much attention, for it is quite second-rate, but it is 
another clear instance of liberal theology influencing the arts. In Dor- 
othy Clarke Wilson’s The Brother (yes, again the weary, hoary myth 
of Our Lady’s children—this time seven!) Christ is simply a Jew of 
his day, motivated by ‘the Dream’ to establish the ‘God-fea~ing com- 
munity.’ This is to be done by what we would call these days an under- 
ground movement. And so Christ emerges from these mediocre pages 
as simply a temporal liberator. Two other books to be published soon 
will deal with Christ. They are The Impostor and The Way, and I think 
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it is safe to predict that they will: be the same story over again — the 
characterization of Christ not according to the objective facts as history 
gives them, but according to the rationalistic preconception that it is 
simply impossible and absurd to think that God ever did or could 
become Man.” J.T.M. 


“Irresponsible Marriage. — According to the Woman’s Home Com- 
panion’s ‘Eye-Opening Quiz’ for September, although it is false that 
divorce laws have become more liberal in the last fifty years (‘the trend 
in nearly every State has been toward making divorce and remarriage 
of the divorced more difficult’), still, if the present trend continues, ‘by 
1965 we may expect fifty-one per cent of American marriages to end 
in divorce.’ It may seem hard to reconcile these two statements. Sup- 
posing that they are both true, the explanation seems to lie in the fact 
that more and more couples are finding excuses (the plea of ‘cruelty’ 
in two fifths of the cases) to appeal to the stricter legal grounds. 

“In other words, more and more couples are entering marriage with 
little or no realization of the obligations they assume. Let the laws 
become as strict as you will, couples who enter marriage frivolously and 
who do not want to stay married will not stay married. They will find 
a way to get in under even the strictest law. 

“This is a horribly clear example of the truth that reason and history 
both prove: give human nature an inch in moral matters, and it will 
take an ell. Grant divorce for some reasons, and even if those same 
reasons do not degenerate into every reason, those who want to shirk 
can find that the some reasons fit them. 

“There is only one cure for this pestilence. The State cannot cure it; 
only the individual’s own deep realization that marriage is for life, that 
it entails sobering, if joyful and glorious, responsibility, can reform the 
decadence that has substituted legalized prostitution for a Sacrament 
of Christ.” — America, September 2, 1944. 

[The view that marriage is a Sacrament we, of course, reject. Not 
every divine institution is a Sacrament and conveys to us the forgive- 
ness of sins. — Eprrors.] 


The Inconsistency of a Modernist Romanticist.—In the Sunday 
School Times (Aug. 12, 1944), Ernest Gordon in his special department 
“A Survey of Religious Life and Thought” briefly records his impressions 
of his “first and only visit to the Riverside Church.” He writes: “The 
sermon was on ‘taking Jesus seriously.’ John fell at His feet as dead; 
Harry Emerson Fosdick discusses Him. The question arose in my mind 
whether we should take Harry Emerson Fosdick seriously. Dr. Fosdick 
does not believe ‘in angels or the resurrection.’ Yet perched on the 
ridgepole of his big church is a gilded angel with trumpet, similar to 
the one on the near-by cathedral of St.John. It is well to be in fashion 
even at the expense of one’s expressed unbelief. Dr. Fosdick does not 
believe in the Cross as having aught to do with man’s redemption. Yet 
up in the foreground of his church is a great glowing cross of gold, the 
most striking feature in the chancel. The opening hymn is ‘All Hail 
the Power of Jesus’ Name, Let Angels Prostrate Fall,’ which we sing 
full-throatedly, and feel no sense of ‘peril’ to our souls in ‘worshiping’ 
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the Lord Jesus Christ after this fashion. Dr. Fosdick dispenses with 
the Gospel story of the virgin birth of Christ; yet at the four-o’clock 
service the hymn sung is Ave Maria Stella: 


Bright Mother of our Maker, hailed 
ou Virgin ever blest; 
The ocean’s star, by which we sailed 
And gain the port of rest. 


At the Vesper Service another Romish anthem is announced: Ave 
Verum Corpus Natum de Maria Virgine. I notice in the church appoint- 
ments ‘Posture-rhythmic Classes’; also ‘Arts and Crafts’; also ‘Forum 
on Religion in the Bowling Alley Club Room’; also ‘Daytime and Evening 
Classes for Hobbyists Throughout the Week’; but none for Bible study, 
where a ‘Modern Use of the Bible’ could be practiced. Nor is any weekly 
prayer meeting announced, in spite of the fact that the minister has 
written attractively about prayer.” J.T.M. 


The Difference Between Fundamentalists and Modernists. — On this 
subject a correspondent of the Watchman-Examiner (September 14, 1944) 
urges that it is wrong to hold the difference consists in the way in which 
Scripture is interpreted. He very correctly states that the difference lies 
in this, that the one party accepts the teaching of Scriptures, the other 
party does not. “The Word of God teaches that there is a personal devil; 
the contrary one says there is not. The Word of God teaches that Christ 
was born of a virgin through the intervention of the Creator; the others 
teach that He had an earthly father. The Word of God teaches that 
Christ arose from the dead, a bodily resurrection, since He showed 
them His hands and His feet; they say it was not a bodily resurrection. 
The Word of God teaches that Christ will return ‘as ye have seen Me go.’ 
They say — well, they say so many different things that it is hard really 
to locate their belief. Some say He returned on the day of Pentecost, 
others that He comes at every conversion, others that it is at death 
He comes. Others say He has come many times in the various great 
Christian movements. But none of their teaching fits into the clear 
declaration of God’s Word. The Word of God, in both the Old and 
New Testaments, teaches that God, directly or through human agents, 
has wrought miracles. These contrary ones believe and teach that 
there have been and are no miracles. So one might go on citing what 
God’s Word clearly states; and something very different, frequently the 
very opposite, which ‘Modernists’ — who in fact are not modern — teach. 
The real issue is whether the Bible means what it says, or, to put it in 
another way, whether God means what He says in His Word.” That 
is well put. It hits the nail on the head. Modernists do not differ merely 
in their interpretation of the Scriptures, but in their whole attitude 
toward the Scriptures. A. 


Unwarranted Killings Condemned by the Confessional Church of 
Germany.—In order that our readers may obtain a better picture of 
conditions that prevail in Germany at present, we submit an item from 
the Living Church which dwells on a declaration made by the Confes- 
sional Church of Germany. We print the item in its entirety. — 

“In the strongest anti-Nazi declaration it has made to date the 
German Confessional Church has issued a 3,000-word statement con- 


50 
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demning the killing of human beings other than in war and berating 
Germans for failing to speak out against violations of ‘God’s command- 
ments.’ The statement was addressed to Church congregations in Ger- 
many during the past few weeks. 

“The Nazi party is not mentioned by name, but the message never- 
theless clearly indicts the party and its supporters. More than half 
the text deals with violations of the fifth commandment, ‘Thou shalt 
not kill.’ 

“The message sharply attacks the practice of euthanasia and the 
‘liquidation’ of racial groups, emphasizing that the State is not authorized 
to use the sword for any other purpose than for the death of criminals 
or of enemies in warfare. 

“*All that it does beyond this is done arbitrarily, to its own harms,’ 
the Confessional leaders say. ‘Whenever the life of human beings is 
destroyed for any other reasons, trust and confidence can no longer exist 
between men; the fellowship of the community is destroyed. The 
divine world order knows no such term as ‘to expunge,’ ‘to liquidate,’ 
or ‘valueless life’ with regard to human beings. To slay human beings 
simply because they are related to criminals, because they are old or 
mentally afflicted, or because they belong to a different race, is not the 
use of the sword sanctioned by Scripture. 

“Discussing other types of ‘killings’ the message adds, ‘There is an 
indirect way of killing or depriving one’s neighbor of all that is necessary 
for life or by omitting to save him when he is in danger of death. It is 
contrary to God’s will to destroy life before birth. In the truest sense 
of the word, killing also includes every kind of insult, such as mockery, 
calumny, bringing a fellow being into disrepute. In the same category 
there are also every form of cheating, depriving a fellow being of that 
which is due to him, causing a man to lose his job, gloating over other 
people’s misfortune, hatred and revenge. 

“It is God’s will that we should hold every man’s life in respect. 
Life is of great value in God’s sight, even though human beings may 
esteem it as of no worth.’ 

“The message calls on Christian Germans to ‘confess with contrite 
hearts’ the guilt of ‘sharing in neglect and disregard of the Divine 
commands.’ ” A. 

The Christian Century’s Warning Concerning Reliability of Atrocity 
Stories. — We here reprint an editorial of the Christian Century. 

“No atrocity story of the year is likely to top the latest concerning 
the alleged killing of 1,500,000 persons at the German concentration 
camp near Lublin, Poland. W. H. Lawrence of the New York Times 
was a member of the party of thirty journalists who were taken on a tour 
of the camp by a body called the Soviet-Polish Atrocities Investigation 
Commission. He described it as ‘a veritable River Rouge for the pro- 
duction of death.’ The victims were shipped there from all over Europe, 
the correspondents were told, were asphyxiated in gas chambers and 
their bodies cremated in huge furnaces. Chief evidence for the charge 
that 1,500,000 persons were killed in this manner was a warehouse ‘about 
150 feet long’ containing clothing of people of all ages who were said 
to have been done to death in the camp. As many as 18,000 persons 
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a day were said to have been killed in the camp, although the capacity 
of the cremating furnaces was estimated to have been 1,900 per day. 
Maurice Hindus, who was another of the thirty correspondents, also 
reported the 1,500,000 figure. He said the warehouse contained 820,000 
pairs of shoes. Many newspapers gave the Lublin charges the big 
headline of the day, but the parallel between this story and the ‘corpse 
factory’ atrocity tale of the First World War is too striking to be over- 
looked. That story started in 1917 and was not finally discredited until 
1925. There may or may not be a relation between the fact that the 
Lublin account came out immediately after it was charged by London 
Poles that the Russians had stopped their advance within artillery range 
of Warsaw and waited until the Germans had killed 250,000 Poles 
within the city who had risen to fight for their freedom in response to 
the call of the Polish government-in-exile.” A. 


Brief Items.— The Lutheran reports that people of Minnesota are 
being asked to adopt the following pledge: “I will never by rumor or 
careless generalization indict a whole race or religious group by reason 
of the delinquency of a few members. . . . I will daily deal with every 
man in business, social, and political realms solely on the basis of his 
individual worth.” It strikes one as strange that a special pledge of 
this kind is submitted. Why not start a propaganda asking people to 
pledge obedience to the Ten Commandments? 


Replying to a man who accused preachers of being fifty years 
behind the times and of trying to force the same old “hokum” down 


the throats of the people, a daily paper said: “The gentleman might 
just as well have said, ‘The preachers are two thousand years behind 
the times,’ because that is when what he called ‘hokum’ originated. 
What he calls ‘hokum’ happens to be the Gospel of the New Testament 
given to the world by Christ, the Founder of our faith and our Church. 
And no preacher of this Gospel will cease preaching it regardless of 
whom it keeps away from church.” 


According to the Protestant Voice 32 million young Americans have 
returned to the public schools this fall. It is expected that of this 
number more than 1,500,000 children from grade and high schools will 
be enrolled in classes conducted by churches under a weekday-religious- 
education plan. 


Clairvoyants, who claim to visualize things unseen by common folk, 
have a realistic way of adapting the materialistic things of this world 
to their operations. At least those in Belgium who have been divining, 
among other ways, by reading coffee grounds (no longer available), have 
abandoned that way of uncovering the things invisible to the earthly 
mind. Instead, they are asking their “clients” to bring an egg, so that 
the future may authoritatively be read in the yolk. Afterward the seer 
has an omelet.— The Lutheran. 


Just a little over a century ago the American Bible Society com- 
pleted the first Bible in raised Roman letters for the blind. It now 
offers a complete Bible on 169 Talking-Book records to the sightless. 
The Bible is the longest Talking Book so far produced, the total reading 
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time being 84% hours. ... The Talking-Book records cannot be played 
on the ordinary phonograph, but are played on a “Talking-Book” 
machine, which has been especially constructed so that blind people 
can easily operate it by touch. — Bible Society Record, Sept. 1944. 


In an article published in the Christian Century of September 20 
E. Stanley Jones discusses the four horsemen of the Apocalypse. The 
white horse he regards as signifying imperialism: “Imperialism always 
rides forth on the white horse—a just cause, an altruistic mission, an 
immaculate purpose.” For the other horsemen he has the well-known 
explanation (war, famine, death). 


In New York recently the 2,495th birthday of Confucius was ob- 
served. Speeches were delivered by Wendell L. Willkie and H. H. Kung, 
Vice-Premier of China and lineal descendant of the great Chinese 
philosopher. — Exchange. 


Religious music and a religious message will be broadcast each week- 
day except Saturday from Station WHAS, Louisville, without commercial 
sponsorship or solicitation of funds. C. E, Burns, formerly president of 
Milligan College, Tenn., will be in charge. His title will be “religious 
co-ordinator” of the station, which is owned by the Courier Journal. 
This is a new program, and it is rendered as a public service. 

Christian Century 

Pumiri Y. Rathnam of India, here to study our customs, declared 

Christianity the chief hope of his country. He said that “although there 


are only 8,000,000 Christians in India, they are making a dent on the 
customs of the other 400,000,000.” — Christian Century. 


A ruling that Jehovah’s Witnesses do not have a constitutional right 
to approach hotel residents for the purpose of proselytizing over the 
protest of the hotel manager has been issued in Los Angeles by the 
Appellate Department of the Los Angeles Superior Court. The decision 
upheld the conviction of Mrs. Grace Vaughn and Leon F. Scheerer, 
members of the sect, on a charge of “disturbing the peace.” Attorneys 
for the defendants held that, in the interest of maximum freedom of 
expression of religious subjects, persons had a constitutional right to 
approach hotel tenants directly without permission of a hotel manager. 
The Southern California branch of the American Civil Liberties Union 
co-operated in the appeal.— Lutheran Standard. 
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All books reviewed in this periodical may be procured from or through Cen- 
cordia Publishing House, 3558 S. Jefferson Ave., St. Louis 18, Mo. 


Luther and the Scriptures. By Dr. M. Reu, Wartburg Seminary, 
Dubuque, Iowa. The Wartburg Press, Columbus, Ohio. 211 pages 
(paper binding), 542x8. $1.00. 


The publishers say of this volume, “This is the last work of the late 
Dr.M.Reu.” The Preface informs us that this treatise “is based upon 
lectures delivered in 1938 at the Luther Academy at Dubuque, Iowa. 
They, however, are here much enlarged and the extensive Notes ap- 
pended are entirely new.” That we are here dealing with an important 
publication is apparent from the headings of the chapters: 1. Introduc- 
tion; 2. Scriptures Become the Sole Authority for Luther; 3. Luther’s 
Preface of the Epistle of James Is Not Proof for Another Attitude; 
4. Scripture Remained Luther’s Sole Authority until the End of His 
Life; 5. Luther Never Admitted Any Error in Scripture; 6. Even 
Those Parts of Scripture that do Not Concern Our Salvation were 
Considered Errorless by Luther; 7. Absolute Inerrancy, However, Luther 
did Not Ascribe to Our Present Text, but Only to the Original Drafts 
of the Biblical Books; 8. Luther Knows of No Mechanical or Dictated 
Inspiration; He Rather Emphasized Human Co-operation; 9. Not Luther, 
but Other Lutheran Theologians of His Time were on the Road to the 
Mechanical Theory of Inspiration.—The Notes are very extensive; 
they cover 72 pages. The bibliography which concludes the volume oc- 
cupies 6144 pages. What makes this treatise particularly valuable is the 
use made in it of the most recent Luther research and of the Weimar 
Edition of Luther’s Works, which contains materials not found in the 
former editions of Luther. To show what is here submitted a quota- 
tion from Luther inserted in chap.8, which is concerned with proving 
that Luther did not identify inspiration with dictation, may be put down. 
“In the Church Postil Luther says in the sermon for the 25th Sunday 
after Trinity (St. Matthew 24:15-28): ‘In this chapter is described the 
conclusion and end of both kingdoms, that of Judah and that of the 
whole world, but the two Evangelists, Matthew and Mark, mingle the 
two and do not keep the order that has been preserved in Luke, for 
they are concerned only about telling and repeating the words without 
troubling themselves as to the order in which the words were spoken.’ 
‘So understand that Matthew here weaves together and combines the 
end of the Jewish nation and of the world, mixes them into one dish. 
But if you wish to understand it, you must separate it and apply the 
parts to their respective ends.’” In the same chapter Dr. Reu takes 
up the question whether a distinction is to be made between the young 
and the later Luther, a distinction which once upon a time was quite 
popular. Dr.Reu remarks, “Then it was fashionable to assert that the 
‘freer’ statements were characteristic of the young Luther and the 
others of the older Luther, who had already to a large degree lost his 
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freedom of judgment. If anything at all has been proved by our cita- 
tions from Luther, it is certainly this, that this once so popular dis- 
tinction between the young and the old Luther, even in what related 
to Holy Scripture, is a purely imaginary idea that is contradicted by 
the sources themselves. It is true that in the beginning Holy Scripture 
was not the only authority for Luther, but it became more and more 
so in the course of time. At all times, however, he regarded it as the 
inerrant Word of God.” 

Our readers are aware that the doctrine of the inspiration and the 
inerrancy of the Holy Scriptures is discussed very widely in the Lu- 
theran Church these days. It is fortunate that this excellent treatise 
of Dr. Reu is now available. In our view it would be profitable for con- 
ferences to make a joint study of what is here presented. The results 
would be very beneficial. W. ARNDT 


Golden Nuggets from the Greek New Testament for the English Reader. 
By Kenneth S.Wuest. Wm.B.Eerdmans Publishing Co., Grand 
Rapids, Mich. 122 pages, 54%x8. $1.00. 

By the same author, same publisher, same format, same price 
per volume: 

Treasures from the Greek New Testament for the English Reader. 

Untranslatable Riches from the Greek New Testament. 

Philippians in the Greek New Testament. 

First Peter in the Greek New Testament. 

Galatians in the Greek New Testament. 


(There is another volume in the series, entitled Bypaths in the Greek 
New Testament, which was not before the reviewer.) 


All Bible students, theologians and laymen alike, have reason to be 
very grateful for this set of books on the New Testament. If the user 
will only keep in mind that the author, unfortunately, holds wrong 
views on the millennium and on what is commonly known as dispensa- 
tionalism, and that he does not teach the transmission of grace through 
the Sacraments, he will undoubtedly obtain a wealth of information and 
profit from the perusal and the constant use of these books. For the 
author makes it clear on practically every page that he believes in the 
Vicarious Atonement, in justification by faith alone, in the verbal in- 
spiration of the Bible, and in all the other doctrines which are truly 
fundamental in the Christian’s spiritual life. —To set forth individual 
points of merit in the volumes before us would cause this review to 
assume the proportions of a booklet itself. For that reason we shall 
confine ourselves to indicating some of the most impressive sections of 
the books. In the sixty-two sections of Golden Nuggets the author, for 
example, in a few sentences clears up the text of Eph. 4:12, showing that 
the last two designations of the verse refer to a pastor who has also 
the gift of teaching. “The two gifts go together in the divine economy, 
and it therefore follows that a God-called pastor is to exercise the 
didactic ministry. That is, his chief business will be to teach the Word 
of God.” With reference to Luke 1:1-4, the conclusion reached by the 
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author is: “So Luke claimed to have closely investigated the facts that 
he had received and to have done so through the inspiration of the Holy 
Spirit, which fact guarantees the absolute accuracy of the record.” — 
In Treasures from the Greek New Testament there are nineteen sections, 
many of which are relatively longer than those in the first volume. 
Those which we found particularly valuable are the discussions of the 
word “grace” in the New Testament, “Greek Grammar and the Deity 
of Jesus Christ,” “About Anointing,” where the difference between 
dicipw and yoiw is very well set forth, and other paragraphs. The 
difference between tedtns and terns is ably presented, so that the 
translation of Col.2:9 is offered: “For in Him corporeally there is 
permanently at home all the fullness of the Godhead.” — The volume 
entitled Untranslatable Riches has only four sections, since the author 
offers longer discussions on the following important topics: Paul’s Doc- 
trine of Verbal Inspiration: Paul’s Last Words to Timothy; The Ex- 
position of the Greek Text cf Hebrews VI; and Light from the Greek 
on the Ministry of the Holy Spirit. The reader will understand, of 
course, that the author frequently uses the word “unsaved” for “un- 
converted.” As a matter of fact, by virtue of objective justification all 
men are included in the miracle of Calvary, the trouble consisting in 
this, that very many people in this massa redempta do not accept the 
proffered grace in and through Christ.—In the volume Philippians in 
the Greek New Testament the section on chapter 2:5-11 alone is worth 
the price of the book, for the author effectively disposes of the kenoticism 
of Modernism. He states, for instance: “He did not empty Himself of 
His deity, since Paul says that the expression of His deity was a fact 
after His incarnation, that expression implying the possession of the 
essence of Deity. He set aside the outward expression of His deity when 
expressing Himself as a bondslave.” (P.67.) —The other two volumes 
of the series are likewise commentaries, and there we have the same 
excellencies that characterize the other expositions of the author. Now 
and then an expression creeps into the text which shows the chiliastic 
tendencies of the author, as in his use of the word “rapture,” but this 
fact is more than counterbalanced throughout by the clear explanations 
of both individual words and entire sections. The present writer intends 
to place these excellent studies in the New Testament on his shelf of 
books which will be consulted constantly. They are far superior to ex- 
positions that have appeared in recent years, reminding one constantly 
of the series “Bibelhilfe,’ which had come over from Germany with 
some degree of regularity until the outbreak of the war. We feel sure 
that the Lutheran pastor who buys individual volumes of this set or all 
of the books will feel well repaid, also because of the fact that the price 
is certainly reasonable. P. E. KRETZMANN 


The Cathedral of Christian Truth — Studies in Romans. By William 
C.Coltman, D.D. Fundamental Truth Publishers, Box 388, Find- 
lay, Ohio. 306 pages, 5x8. $1.50. 

The author of this volume of addresses on Romans is pastor of the 

Highland Park Baptist Church in Detroit, Mich. A fellow member of 

his denomination, well known through his scholarly work in the New 
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Testament field, Dr. J.R. Mantey, says in the brief Foreword, “Dr. Colt- 
man has given us an excellent demonstration in this volume of the best 
type of expository preaching. I trust it will help many ministers not 
only to become expository preachers, but also better preachers.” In 
Lutheran circles it goes without saying that sermons should be exposi- 
tory, that is, that they should expound the text which is read to the 
congregation as the basis of the sermon. If we in this respect can learn 
from Dr. Coltman, we should be grateful. Approaching the volume from 
this point of view, we can say that the book deserves high commenda- 
tion. The author fixes attention on the chief thought or expression of 
the section which he discusses, and he makes it live for us, expatiating 
on it with material from the Epistle and other parts of God’s Word. 
Some expository preaching gets to be dull and powerless because the 
preacher tries to marshal all the thoughts and details of argument in 
the section he discusses, and as a result he can dwell on no thought 
sufficiently long to make it register in the consciousness of his hearers. 
The human mind being what it is, you cannot achieve good results by 
hurling one fact, one truth after the other, in quick succession at the 
hearers unless all these facts and truths are at once discerned to be 
closely connected so that they form one complete whole. Again, even 
in expository preaching there must be illustrations brought in from 
the outside to make the meaning of the holy writer easily grasped and 
vivid. The author has fulfilled these requirements. The reviewer is 
bound to say that Dr. Mantey’s encomium is not merely the customary 
foreword appraisal of an interested friend or patron. 

There is, moreover, the added grace of gripping, telling phraseology. 
Speaking of Romans 2, the author has chosen the caption, “Good Folks 
Lost.” The first sentence reads, “It is a well-known fact that the Bible 
assures us that bad men may be saved, but it is not quite so well 
known that the same Book makes clear that good folks may be lost. 
God’s Word not only holds out hope for the worst, but it points out the 
hopelessness of the best” (p. 68). Many similar samples could be ad- 
duced. As to the doctrinal soundness of the book, we do not know 
whether the author has grasped Paul’s thought with respect to “all 
Israel,” Rom. 11:26; his language is somewhat ambiguous. Generally 
speaking, the apostolic teaching is proclaimed in its fullness. May the 
book become a good influence among the clergy of our country in the 
direction of sound expository preaching. W. ARNDT 


BOOKS RECEIVED 


Every Teacher a Trained Teacher. Prepared by the Board of Chris- 
tian Education Ev. Luth. Synod of Missouri, Ohio, and Other States. 
Author: A.C. Mueller. 7 pages. 

Opening a Parochial School. How to Go about It. Prepared under 
the Auspices of the Board for Parish Education, Ev. Luth. Synod of Mis- 
souri, Ohio, and Other States. Author: A.C.Stellhorn. 12 pages. 

Weekday Schools of Religion on Released Time. Prepared by the 
Board of Christian Education, Ev. Luth. Synod of Missouri, Ohio, and 
Other States. Author: Clarence Peters. 7 pages. 

These items are published by the Concordia Publishing House, 
St. Louis, Mo. 








